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A SERMON 

Preached  in  TnE  Cathedral  Church  of  St.  Peter’s,  Maritzburg, 
On  Sunday  Morning,  October  28,  I860, 

BY  THE 

RIGHT  REVEREND  THE  LORD  BISHOP  OF  NATAL. 


Ps.cxxxiii.l — Behold  ! how  good  and  pleasant  it  is  for  brethren 
to  dwell  together  in  unity  ! 

This  Psalm  expresses  most  probably  the  patriotic  joy  of 
an  Israelitish  bard  at  the  sight  of  the  crowds  of  worship- 
pers assembled  within  the  central  Sanctuary — 'whether  the 
Tabernacle  or  the  Temple — on  the  occasion  of  some  great 
solemnity.  The  fact  that  the  ‘ mountains  of  Zion’  are  men- 
tioned, with  the  declaration  attached — 

“ For  there  Jehovah  commanded  the  blessing,  even  life  for  evermore,” — • 
shows  that  it  was  written  after  the  time,  when  David  had 
made  Jerusalem  his  royal  city,  and  had  set  up  his  Tabernacle 
on  Mount  Zion,  to  be  the  place  of  resort  of  all  the  tribes  for 
religious  purposes ; and  the  superscription,  in  fact,  expressly 
calls  it  a “ song  of  David.”  But  the  superscriptions  of  the 
Psalms,  as  I have  often  told  you,  are  of  no  authoritative 
value  whatever,  even  in  the  judgment  of  very  ‘ orthodox’ 
writers.  And  there  is  nothing  in  the  contents  of  the  Psalm 
itself  which  distinctly  marks  the  age  in  which  it  was  com- 
posed, whether  in  David’s  time  with  reference  to  the  Taber- 
nacle, or  at  any  time  after  David’s,  with  a view  to  the  first 
or  second  Temple,  according  as  it  was  written  before  or 
after  the  Babylonish  Captivity.  From  its  language,  how- 
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ever,  and  the  situation  which  it  occupies  in  the  Fifth  Part 
of  the  Book  of  Psalms,  it  is  believed  to  belong  to  a some- 
what later  age.  We  may  regard  it,  therefore,  as  the  pathetic 
utterance  of  some  unknown  Israelite,  watching  the  common 
worship  of  his  brethren,  and  rejoicing  in  their  unanimity  of 
heart  and  purpose,  as  they  came  perhaps  from  distant  parts 
of  the  land,  on  one  of  their  great  festivals,  to  bring  offerings 
to  Jehovah,  or  appeared  after  tribal  feuds,  when  the  national 
unity  had  been  restored  once  more.  His  joy,  however, 
expressed  in  these  words,  over  the  peace  and  harmony  exist- 
ing amongst  his  own  people,  has  been  the  voice  of  the 
Divine  Spirit,  the  voice  of  God,  of  power  to  soothe  and 
heal  how  many  stripes ! and  through  how  many  ages ! 
How  often  has  the  self-same  feeling,  which  swelled  the 
breast  of  the  Hebrew  poet,  found  its  utterance  in  the  same 
words  on  other  occasions,  when  brethren  in  later  days  have 
met  together  again  after  some  fierce  conflict,  and  laid  down 
their  anger  and  their  arms  at  the  footstool  of  God  ! 

Such  unity,  he  says,  is  “ like  the  precious  ointment  upon 
the  head,”  is  like  the  holy  anointing  oil,  the  sacred  ointment 
of  sweet  spices,  which  was  ordered  in  the  Mosaic  Law  to  be 
made  for  the  consecration  of  the  priests,  and  which,  poured 
out  upon  the  head,  “ ran  down  upou  the  beard,  even  Aaron’s 
beard,  and  went  down  to  tbe  skirts — rather  to  the  collar — 
of  his  garments.”  The  Psalmist’s  idea  was  that  such  bles- 
sings as  a sense  of  national  security,  of  the  favor  of  God 
towards  them  as  a people,  of  the  sweetness  of  mutual  good- 
will, could  only  be  enjoyed  by  them,  when  they  were  at 
peace  with  each  other.  As  the  sweet  ointment  descended 
from  the  high  priest’s  head  to  his  beard  and  to  his  garments, 
so  would  blessings  such  as  these,  poured  out  upon  their 
national  head,  their  king  or  leader,  flow  down  upon  all  the 
people.  Or  it  was,  he  says,  “ as  the  dew  of  Hermon,  that 
descended  upon  the  mountains  of  Zion” — as  the  dew  of 
Heaven,  which  fell  on  all  alike,  on  the  lofty  Hermon  far 
away  beyond  the  Jordan,  or  on  the  little  hill  of  Zion,  blessing 
all  the  valleys  and  the  plains  between. 

These  are  beautiful  figures  of  the  general  happiness  diffused 
by  such  a state  of  general  agreement.  All  common  blessings, 
in  truth,  all  blessings  that  we  share  together,  are  the  best 
and  highest.  The  light,  the  sunshine,  the  all-sustaining, 
all-embracing,  air, — the  pure  stream,  which,  if  stopped  in 
its  progress  and  sequestered  to  some  private  use,  becomes 


very  soon  unclean  and  putrid, — all  these  are  bounteous  gifts 
of  God  which  we  arc  meant  to  enjoy  in  common.  What  we 
have  most  reason  to  rejoice  in,  we  share  with  those  whom 
the  proud  and  selfish  may  despise.  Who,  if  he  stood  alone 
on  this  earthly  ball,  could  think  of  the  Creator  of  all  the 
worlds  as  his  Father?  Would  not  his  own  utter  insig- 
nificance oppress  him  too  much  for  this?  The  voice  within 
his  heart  would  be  too  weak  and  small : the  “ thunder  ol 
God’s  Power  ” would  drown  it,  would  make  it  quite  in- 
audible, if  it  were  not  echoed  from  other  hearts,  and  from 
other — from  all — times.  Put,  when  we  are  at  strife  with 
others,  specially  if  we  ourselves  are  the  authors  and  pro- 
moters of  that  strife,  we  cannot  perfectly  realize  our  own 
place  as  members  of  one  great  family,  over  whom  the  love 
and  care  of  One  Great  Heavenly  Parent  is  brooding  con- 
tinually. And  so,  in  our  Lord’s  Prayer,  our  readiness  to 
forgive  others’  trespasses  is  made  the  condition  of  our  sharing 
that  pardoning  love,  which  blots  out  our  own  faulty  past. 

Doubtless,  the  Psalmist  in  the  text  is  referring  chiefly  to 
unity  in  worship,  to  Israel  at  the  footstool  of  Jehovah,  the 
knowledge  and  the  favor  of  whom  distinguished  them  from 
other  nations,  greater  else  and  mightier  than  they ; though 
the  words  may  also  have  a reference,  as  indeed  they  are 
often  now  applied,  to  other  social  or  family  gatherings. 
Yet,  probably,  it  was  not  so  much  for  the  sake  of  the  Truth 
or  of  the  True  God  that  he  laid  such  stress  upon  this  unity. 
It  was  an  union  of  Israelites,  as  worshippers  of  Jehovah, 
the  God  of  Israel,  it  was  this  that  he  rejoiced  in, — not  the 
union  of  living  men  in  the  search  or  in  the  maintenance  of 
the  truth,  not  the  union  of  earnest,  truth-loving  hearts  in 
the  Service  of  the  Living  God.  The  world  was  not  then 
old  enough  for  such  ideas.  It  was  because  the  knowledge 
and  favor  of  Jehovah  made  them , his  own  folk,  a people,  who 
were  else  small  and  of  no  account,  that  he  pronounced  this 
blessing.  They  were  the  central  light  of  all  the  earth  in 
religious  matters.  In  Jerusalem  the  One  Living  and  True 
God,  Immortal,  Invisible,  of  whom  no  image  was  possible, 
no  attempt  at  such  an  image  lawful,  was  at  least  nationally 
acknowledged  and  outwardly  adored. 

“ There  Jehovah  had  promised  His  blessing,  even  life  for  evermore.” 

But,  if  the  prophets  and  patriots  of  Israel  of  old  desired 
beyond  all  else  for  J erusalem  that  she  should  be  “ builded  as 
a city  that  is  at  unity  with  itself,”  much  more  has  that 
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desire  been  inherited  and  prolonged  by  God’s  Israel  of  later 
times,  the  Christian  Church,  which  like  its  predecessor  has 
been  the  centre  and  focus  of  Divine  Knowledge  to  the  rest 
of  the  world.  The  prayer  of  her  Founder — “ that  they  all 
may  be  one” — has  been  the  continual  aspiration  also  of  his 
disciples.  Yet  how  differently  have  they  understood  that 
unity  which  he  desired  for  them ! Can  we  find  all  through 
his  recorded  teachings  any  attempt  to  impose  certain  notions 
or  dogmas  upon  his  followers — to  antedate  their  own  con- 
convictions  by  positive,  authoritative  statements,  on  subjects 
beyond  their  comprehension?  Was  it  not  the  constant 
tendency  of  all  he  said  to  draw  out  the  minds  of  his  hearers, 
rather  than  to  impose  formal  beliefs  upon  them, — teaching 
them,  as  he  did  continually,  by  parables,  a method  the  very 
opposite  of  creeds  and  catechisms, — speaking  to  those  who 
had  ‘ ears  to  hear/  to  those  who  were  ‘ able  to  receive/ — 
withholding  many  things  even  from  his  immediate  followers, 
because  they  were  yet  “unable  to  bear  them”?  What  a 
large  latitude  for  various  views,  for  manifold  shades  of 
thought,  for  different  degrees  of  insight,  is  implied  in  this 
Divine  method  of  the  Son  of  Man  ! Whereas  he  has  said, — 

“ Blessed  are  the  meek ! Blessed  are  tlie  merciful ! Blessed  are  the  pure 
in  heart ! Blessed  are  the  peacemakers,!  Blessed  are  they  that  hunger  and 
thirst  after  righteousness ! ” — 

and  has  said  also — 

“ Woe  unto  you,  Scribes  and  Pharisees,  hypocrites,  that  pass  over  judgment 
and  the  love  of  God ! Woe  unto  you,  lawyers,  ye  who  have  made  void  the 
Word  of  God  hy  your  traditions,  who  have  taken  away  the  key  of  know- 
ledge ; ye  entered  not  in  yourselves,  and  them  that  were  entering  in  ye  hin- 
dered ! ” — 

no  one  ever  heard  him  say, — 

“ Woe  unto  you,  who  do  not  believe  this  or  that  article  of  the  Catholic 
Faith!  Woe  unto  you,  if  you  do  not  hold  that  every  line  and  letter  of  the 
Bible  is  infallibly  true  ! Woe  unto  you,  if  you  do  not  rceeive  this  or  that 
doctrine  about  the  Sacraments,  the  Priesthood,  the  Church  ! Woe  unto  you,  if 
you  do  not  acknowledge  all  that  the  Church,  during  the  first  thousand  years  of 
her  history,  shall  declare  to  be  or  receive  as  the  true  Faith ! ” 

IIow  much  more  of  true  unity — of  union  of  heart — would 
there  have  been  in  the  Christian  Church,  if  her  Doctors  and 
Pastors  had  adhered  to  the  model  set  before  them  by  Christ 
himself  in  the  Gospel,  instead  of  heaping  up  dogma  on 
dogma,  to  be  received  as  unquestionably  true  on  pain  of  per- 
dition,— burdening  the  tender  conscience  with  articles  of 
faith,  which,  “ except  a man  keep  whole  and  undefiled,  with- 
out doubt  he  shall  perish  everlastingly,”' — overlaying  and 
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oppressing  the  hearts  of  the  young  and  ignorant  with 
mysteries  to  them  unmeaning, — exacting  the  assent  of  the 
lips  to  a mass  of  formulae,  which,  instead  of  being  to  their 
disciples  ‘ spirit 1 and  ‘ life/  lie  too  often  like  a dead  weight 
upon  the  mind  incapable  of  receiving  them,  and  paralyze 
its  action, — terrifying  the  feeble-spirited  from  the  use  of 
their  reasoning  faculties,  by  treating  honest  doubt  as  a 
crime, — making  all  but  the  boldest  and  the  strongest  in- 
capable of  looking  any  subject  in  the  face,  which  bears  upon 
their  destinies  as  spiritual  beings  ! 

Yes ! the  mistake,  which  makes  unity  to  consist  in  hold- 
ing the  same  opinions,  or,  rather,  uttering  the  same  words, 
concerning  the  nature  of  the  Divine  Being  in  the  relations 
betweenGod  and  Man, has  been  fruitful  of  mischief  all  through 
the  history  of  the  Church.  From  very  early  times,  ecclesi- 
astics have  met  in  Council  to  decide  what  all  mankind  shall 
think  and  shall  believe — at  all  events,  shall  say  they  believe 
— in  religions  matters.  The  history  of  their  deliberations  is 
not  unedifying;  but  it  makes  a large  demand  upon  our 
charity  and  our  reverence.  Many  of  these  were  good  men, 
and  doubtless  believed  that  they  were  following  the  guidance 
of  the  Holy  Spirit.  And  yet  a greater  than  any  of  them — 
an  apostle  himself — had  expressly  repudiated  all  claim  to 
“ lord  it  ” over  the  consciences  of  men,  to  “ have  dominion 
over  the  faith  ” even  of  his  own  converts.  But  the  idea  is 
rooted  in  the  ecclesiastical  mind,  and  through  it  in  that  of 
not  a few  of  the  Flock,  that  it  is  the  office  and  function  of 
the  Christian  Teacher  to  exact  'uniformity  of  opinion,  to 
require  belief  in  all  that  he  believes,  in  all  that  he  considers 
to  be  the  inheritance  of  truth  in  the  Christian  Church.  With 
them  faith — instead  of  being  a living  trust  in  God,  working 
itself  out  in  faithfulness  of  daily  life — ‘ faith  working  by 
love’ — a daily  communion  with  the  spirit  of  Christ — is 
identified  with  belief  in  certain  propositions.  And  this 
belief  is  reduced  in  a multitude  of  cases  to  a fixed  resolve  to 
regard  every  dogma  of  the  Catholic  Church — during  the 
first  three,  at  all  events,  if  not  during  the  first  thousand, 
years  of  her  history — as  divinely  infallible,  and  the  doctrine 
taught  by  it)  though  it  may  convey  little  or  no  meaning  to 
the  disciple,  as  solemnly  binding  on  the  consciences  of  men. 

To  Councils  succeeded  excommunications  of  (so-called) 
‘ heretics/  of  all  whose  thoughts  would  not  or  could  not 
move  within  the  exact  boundaries  prescribed  by  these  self- 
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constituted  oracles.  And  the  necessary  and  logical  con- 
sequence of  this  claim  to  rule  over  the  minds  of  all  men  was 
the  Holy  Office,  the  Inquisition,  with  all  its  infernal  cruel- 
ties. For,  if  heresy  is  sin,  pestilential,  soul-destroying, 
ought  it  not  to  be  sought  out,  uprooted,  extirpated,  by 
every  possible  means?  And  ought  not  the  rulers  of  the 
earth,  who  hold  their  crowns  from  the  king  of  kings,  to 
make  sharp  their  swords  against  all  such  traitors  to  the 
Court  of  Heaven?  Thus  reasoned — and  justly — the  advocates 
of  the  fire  and  faggot,  of  the  rack,  the  scourge,  the  sub- 
terranean dungeon,  where  doubt,  where  error,  where  heresy, 
was  in  question.  They  reasoned  justly,  I say,  though  on 
mistaken  premisses. 

For  such,  I repeat,  were  and  must  be  the  logical  conse- 
quences of  excommunications,  whenever  these  consequences 
can  be  logically  followed  out.  But  at  first  this  was  not  pos- 
sible. The  authority  of  earthly  sovereigns  was  needed  to 
enforce  in  this  way  the  decrees  of  ecclesiastical  judges.  And 
the  powers  of  this  world  were  at  first  hostile  to  those  of  the 
Christian  Church.  Under  Constantine  they  became  allied 
to  one  another  : and  then  also,  for  the  first  time,  the  dogmas 
of  a Church  Council  were  enforced  by  Law  upon  the  whole 
Homan  Empire.  Those,  who  wpre  anathematised  by  the 
Council,  were  banished  by  the  Emperor ; and  not  only  were 
the  writings  of  the  ‘ arch-heretic/  as  he  was  called,  whose 
views  were  expressly  condemned  by  this  Council,  ordered  to 
be  ‘ consigned  to  the  flames,’  as  the  zealous  Emperor  said, — 

in  order  that  not  only  his  depraved  doctrine  might  be  suppressed,  but  also  that 
no  memorial  of  him  might  be  by  any  means  left — 

but  a terrible  addition  was  made  to  these  provisions  for  the 
more  effectual  maintenance  of  the  ‘ orthodox  ’ faith : — 

This,  therefore,  I decree,  that,  if  any  one  shall  be  detected  in  concealing  a 
book  compiled  by  Arius,  and  shall  not  instantly  bring  it  forward,  and  bum  it, 
the  penalty  for  this  offence  shall  be  death ; for  immediately  after  this  conviction 
the  criminal  shall  suffer  capital  punishment. 

In  this  manner,  then,  was  the  Nicene  Creed  commended 
to  the  reception  of  the  faithful,  or  rather  commanded  to 
be  received — a Creed  which,  as  you  also  know,  was  framed 
under  the  special  influences  of  the  Emperor  himself.  It 
was  he  who,  as  the  old  Church  historian  (Socrates)  tells 
us,  1 wrought  conviction  on  the  minds  of  some,  and 
prevailed  on  others  by  entreaty,’  and  who,  no  doubt, 
brought  other  most  potent  influences  to  bear  upon  others ; 


for,  of  the  five  bishops  who  dissented  from  the  views  of  the 
majority,  two,  wre  are  told,  were — 

sent  into  exile  by  an  order  of  the  Emperor,  but  a short  time  after  their  banish- 
ment tendered  a written  declaration  of  their  change  of  sentiment ; 

while  a third,  the  famous  Eusebius, — 

who  had  withheld  his  assent  in  the  Synod,  after  mature  consideration  whether 
he  ought  to  receive  this  form  of  faith,  at  length  acquiesced  in  it,  and  subscribed 
it  with  all  the  rest. 

Yet  Constantine  himself  was  so  little  influenced  by  the 
dogmas  which  he  thus  enforced  on  others,  that  he  remained 
unbaptized  almost  to  the  day  of  his  death.  That  Creed, 
however,  contained  only  a portion  of  the  Nicene  Creed,  as 
we  now  have  it,  and  did  not  contain  one  clause,  which 
declares  that  the  Holy  Spirit  ‘ proceeds  from  the  Son  ’ as 
well  as  ‘ from  the  Father/  which  doctrine  the  whole  Greek 
Church  rejects  altogether,  and  for  so  doing  is  consigned  to 
perdition  by  the  terms  of  the  Athanasian  Creed. 

But  Councils  after  all  are  unwieldly  weapons.  Synods  and 
Convocations  are  very  seldom  unanimous.  And  we  have  more 
than  once  been  taught  in  the  history  of  the  world  that  the 
truth  may  possibly  even  lie  with  the  minority  in  such  cases, 
— that  many  on  such  occasions  are  either  overpowered  by 
clamour,  or  silenced  by  respect  for  authority,  when  not 
deterred,  indeed,  from  expressing  their  distrust  from  the 
views  of  the  majority  by  other  considerations.  And  so  the 
inconvenience  of  such  gatherings — rather,  their  utter  un- 
manageableness— the  impossibility  of  preventing  some  dis- 
cordant voice  being  heard  to  mar  the  perfect  unanimity  of 
their  proceedings — became  evident  as  Christendom  became 
more  extensive.  And  the  next  form  in  which  this  leading 
idea  of  the  Church  Visible, — the  desirableness,  the  necessity, 
of  an  absolute  uniformity  of  Creed, — appeared  in  history,  was 
the  establishment  of  St.  Peter’s  Chair  as  a shrine  of  infalli- 
bility. But  this  by  itself  was  not  enough.  The  decrees 
and  acts  of  this  Infallible  Chair  must  be  maintained  by 
authority,  which  should  never  hesitate  to  adopt  and  enforce 
them.  And  this  could  only  be  attained  by  having  the  eccle- 
siastical power — not  subordinate,  as  of  old,  to  the  imperial 
and  supported  by  it — but  superior  to  it,  lording  over  it,  first 
in  spiritual,  then  in  temporal  things,  the  Pope  giving  away 
first  bishoprics  and  spiritual  dignities,  and  then  disposing  of 
earthly  sceptres  and  crowns,  without  regard  to  the  will  of 
the  people  or  their  sovereigns,  as  Vicar  of  Christ  and  Vice- 
gerent of  God  upon  earth. 
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This  exaltation  of  the  Papacy  was  brought  about  by  the 
famous  Hildebrand,  known  ecclesiastically  as  Pope  Gregory 
the  Seventh.  As  one  has  written,  Sir  J.  Stephen,  Ecc. 
-Z?«oy.i.p.36 — 

The  long  aisles  of  the  Lateran  were  crowded  with  grave  Canonists  and  mitred 
Abbots,  with  Bishops  and  Cardinals,  with  the  high  functionaries  and  the  hum- 
ble apparitors  of  the  Papal  State.  Proudly  eminent  above  them  all  sat  the 
Vicar  and  Vicegerent  of  the  King  of  Kings.  , . . And  then  was  enacted,  by 
the  Ecclesiastical  Senate,  a law,  not  unlike  the  most  arrogant  of  those  which, 
eleven  centuries  before,  had  been  promulgated  in  the  Capitol.  It  forbade  the 
kings  and  rulers  of  the  earth  to  exercise  their  ancient  right  of  investiture  of  any 
spiritual  dignitary,  and  transferred  to  the  Pope  alone  a patronage  and  an 
influence  more  than  sufficient  to  balance,  within  their  own  dominions,  all  the 
powers  of  all  the  monarchs  of  Christendom.  In  the  darkest  hours  of  Imperial 
despotism,  the  successors  of  Julius  had  never  enjoyed  or  demanded  an  autho- 
rity so  wide  or  so  absolute.  Even  the  daring  spirit,  by  which  the  decree  had 
been  dictated,  drew  back  from  the  immediate  publication  of  it.  The  Pope 
intimated  to  the  German  court  and  prelates  the  other  acts  of  the  Council,  but 
passed  over  in  silence  the  great  edict,  for  which  they  had  been  assembled,  and 
by  which  they  were  to  be  immortalised.  It  reposed  in  the  Papal  Chancery,  as 
an  authority  to  be  invoked  at  a more  convenient  season. 

But  the  time  came  at  last,  when  Gregory  carried  out  his 
principle  to  its  fullest  consequences — to  the  assertion  that 
all  power  and  authority,  temporal  as  well  as  spiritual,  was 
derived  from  himself  as  Yicar  of  Christ.  The  time  came 
when  be  could  write,  Ibid,  p.53, — 

Saint  Gregory  the  Great  had  threatened  to  depose  any  monarch  who  should 
resist  his  decrees.  The  story  of  Ambrose  and  Theodosius,  rightly  interpreted, 
gave  proof  that  the  Emperor  held  his  crown  at  the  will  of  the  Apostle. 
Every  king  was  one  of  the  ‘ sheep,’  whom  Peter  had  been  commanded  to  feed,  and 
one  of  the  ‘ things,’  which  Peter  had  bden  empowered  to  bind.  Who  could 
presume  to  place  the  sceptre  on  a level  with  the  Crosier,  the  one  the  conquest 
of  human  pride,  the  other  the  gift  of  Divine  Mercy — the  one  conducting  to  the 
vain  glories  of  earth,  the  other  pointing  the  way  to  Heaven  ? As  gold  sur- 
passes lead,  so  does  the  Episcopal  transcend  the  Imperial  dignity.  . . . Must 
not  he  be  supreme  above  all  terrestial  thrones,  to  whom  all  ecclesiastical  domina- 
tions are  subordinate  l 

The  time  came  when.  Ibid,  p.43, — 

Hildebrand,  raising  his  eyes  to  heaven,  with  a voice  echoing,  amidst  the 
breathless  silence  of  the  Synod,  through  the  remotest  arches  of  the  lofty  pile, 
invoked  the  holy  Peter,  prince  of  the  apostles,  to  hear,  and  ‘ Mary  the  mother 
of  God,’  and  the  blessed  Paul,  and  all  the  saints,  to  bear  witness,  while,  for  the 
honour  and  defence  of  Christ’s  Church,  in  the  name  of  the  Sacred  Trinity,  and 
by  the  power  and  authority  of  Peter,  he  interdicted  to  King  Henry,  son  of 
llenry  the  Emperor,  the  government  of  the  whole  realm  of  Germany  and  Italy, 
absolved  all  Christians  from  their  oaths  and  allegiance  to  him,  and  bound  him 
with  the  bond  of  anathema,  ‘ that  the  nations  may  know  and  acknowledge  that 
thou  art  Peter,  and  that  upon  this  rock  the  Son  of  the  Living  God  hath  built 
his  Church,  and  that  the  gates  of  hell  shall  not  prevail  against  it.’ 

I need  scarcely  say  to  an  English  congregation  that  for 
our  National  Church— for  all  Erotestant  Churches — such 
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pretensions  are  extinct.  Not  in  our  Mother  State  only  is 
the  Sovereign  supreme,  but  in  our  Mother  Church,  which  is 
part  of  our  State,  which  is  only  the  English  people,  regarded 
front  a religious  point  of  view : for  every  Englishman  is  by 
birth  a member  of  the  Church  of  England,  and  can  claim 
the  right  to  have  his  child  baptized,  his  daughter  married, 
his  dead  buried,  by  the  minister  of  the  National  Church, 
without  any  hindrance  front  Church  authorities,  if  he  only 
complies  with  the  necessary  conditions,  as  laid  down  by  the 
law  of  the  land.  T repeat,  in  the  Church,  as  well  as  in  the 
State,  of  England,  the  Sovereign,  as  representing  the  whole 
body  of  the  people,  is  supreme,  in  things  ecclesiastical  as 
well  as  civil,  in  things  spiritual  as  well  as  temporal.  It  is 
the  Sovereign,  who  bv  the  Spiritual  Courts  of  the  Realm 
alone  can  suspend  or  depose  disorderly  clergy;  as  it  is  the 
Sovereign  also  who,  by  the  lawfully  constituted  spiritual 
authorities  of  the  Realm,  the  Archbishops  and  Bishops,  has 
first  appointed  those  clergy  to  minister  in  spiritual  things 
for  the  good  of  their  brethren.  And  to  this  system  we,  in 
this  colony,  have  by  voluntary  consent  attached  ourselves, 
and  not  to  the  Church  of  South  Africa,  which  recognizes  as 
its  Head  in  spiritual  things  an  independent,  irresponsible. 
Metropolitan. 

But  three  centuries  ago,  when  the  Reformation  swept 
away  these  claims  of  ecclesiastical  supremacy,  and  reduced 
the  Church  of  England  once  more  to  its  true  position,  in 
subordination  to  the  State,  yet  still  too  much  of  the  old 
leaven  remained  to  allow  of  the  Divine  method  of  unity, 
as  taught  and  practised  by  our  Lord  himself,  being  imme- 
diately followed.  The  Church  became  again,  as  in  the  time 
of  Constantine,  dependent  on  the  State  for  the  worldly  sup- 
port, by  which  it  was  sought  to  secure  unity,  and  maintain 
what  was  then  deemed  orthodoxy.  But  the  means  employed 
were  the  same  as  of  old,  and  utterly  opposed  to  the  whole 
spirit  of  Christianity, — the  rack  and  the  gibbet,  the  sword 
and  the  stake, — only  used  now  against  the  opposite  party. 
Our  own  Protestant  Queen,  Elizabeth,  put  to  death  during 
her  reign,  for  reasons  connected  with  religion,  204  Roman- 
Catholics,  and  not  a few  Protestants,  who  were  guilty  merely 
of  (so-called)  ‘ heresy’  or  ‘ schism.’  And,  when  these  sad 
times  passed  away,  there  still  remained  in  England  penal 
laws  enforcing  “ orthodoxy,”  excluding  all  those,  who  did 
not  conform  to  the  doctrine  or  forms  of  worship  of  the 
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National  Church,  from  the  exercise  of  any  public  office,  and 
using  the  Holy  Supper,  the  very  bond  of  love,  as  a badge 
of  party,  a symbol  of  separation.  Thank  God ! these  laws 
are  almost  all  now  removed  from  our  Statute-Book  though 
one  or  two  still  linger,  which  a very  short  time  will  number 
with  things  of  the  past. 

But  we  have  not  yet  learned  to  base  our  Church  upon  the 
Rock,  upon  which  our  Lord  himself  would  have  us  place  it, 
— the  recognition  that  in  him,  the  Christ,  the  Son  of  the 
Living  God,  the  Father’s  Love  was  poured  out  upon  men. 
We  have  not  yet  reduced  our  complex  Creeds  to  this  simple 
confession ; we  have  not  yet  come  back  to  the  primitive 
teaching  of  the  Gospel,  as  he  himself  delivered  it.  We  have 
not  yet,  as  members  of  the  National  Church,  consented  to 
regard  a faith  like  this,  exhibited  in  the  life,  working  by 
love,  as  a sufficient  ground,  for  Christian  fellowship, — 
not  to  speak  of  embracing  in  our  hearts,  as  a child  dear 
to  the  Father,  each  individual  of  our  race  in  whom  the 
spirit  of  Christ  in  any  measure  is  dwelling, — men  who 
may  never  have  named  the  name  of  Jesus,  may  never  have 
known  him,  may  never  have  heard  of  him,  yet  have  obeyed 
the  Living  Word  which  spake  with  them,  have  had  their 
minds  enlightened  in  their  measure — as  God  saw  good — by 
that  Light  which  f lighteneth  every  man  that  cometh  into 
the  world,’  and  have  sought,  according  to  the  grace  given 
to  them,  to  walk  accordingly.  - No  ! our  Church  still  bars 
the  way  of  life  with  dogmas  and  articles  of  faith,  which 
God  has  not  willed  to  separate  one  true  and  living  soul 
from  another.  She  still  refuses  to  hold  communion  with 
thousands,  even  of  our  own  countrymen,  much  more  of 
Christians  in  foreign  lands,  who  do  not  adopt  her  Creeds 
and  embrace  her  system.  An  effort,  as  you  know,  has 
lately  been  made — perhaps  is  still  being  made — to  unite  in 
one  again  three  of  the  great  branches  of  Christendom,  long- 
severed,  the  Anglican,  Roman,  and  Greek  Churches;  and 
doubtless  there  are  multitudes  of  pious  hearts  in  each 
Church,  that  would  rejoice  to  bring  about  such  uuion. 
But  dogma  still  stands  in  the  way.  The  Roman  Church 
has  replied  that  no  such  union  is  possible,  until  the  supre- 
macy of  St.  Peter’s  Chair  is  recognised,  and  the  Pope 
admitted  to  be  the  Vicar  of  Christ.  The  Greek  Church 
renounces,  as  I have  said,  a doctrine,  which  the  Anglican 
and  Roman  declare  to  be  indispensable,  which  whoever 
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fails  to  ‘ keep  whole  and  nndefilcd,  ‘ without  doubt,’ 
say  they,  “ he  shall  perish  everlastingly.”  What  union  in 
outward  form  is  possible  under  such  circumstances?  And, 
if  even  it  were  attained,  a great  mass  of  Christendom, 
as  full  of  Divine  Life  as  these  Churches  themselves  can 
be,  would  be  effectually  excluded.  The  Nonconformist 
members  of  the  National  Church  in  England,  the  Presby- 
terians of  Scotland  aud  of  Holland,  the  Protestant  Churches 
of  France  and  Russia,  of  Switzerland,  Denmark,  Norway, 
Sweden,  Hungary, — not  to  speak  of  the  Christians  of  the 
Western  Hemisphere, — would  be  shut  out  from  this  Triple 
Alliance.  The  only  result  would  be  to  build  up  a vast  eccle- 
siastical system,  more  effective  in  barring  all  progress  and 
checking  all  thought  than  even  now  exists. 

For  it  must  not  be  supposed  that  pressure  from  without 
is  never  even  now  employed  to  bring  about,  if  possible, 
religious  unity  or  rather  uniformity.  Penal  laws,  it  is  true, 
have  been  abrogated,  and  punishment  by  imprisonment, 
torture,  and  death,  can  no  longer  be  inflicted  for  religious 
opinions.  The  powers  that  be — the  secular  powers,  thank 
God ! — prevent  the  possibility,  at  least  in  our  own  land,  and 
in  most  parts  of  Europe,  of  religious  bigotry  and  animosity 
being  any  longer  pushed  to  this  extent.  Yet  a powerful 
worldly  influence,  can  even  now  be  brought  to  bear  to  sup- 
port the  (so-called)  spiritual  influences,  when  these  last  are 
found  weak  and  ineffective  ; and  that  is  the  money-bag ! ! 
— privation  of  the  means  of  livelihood,  the  actual  punish- 
ment of  the  evildoer  in  this  way,  or  (what  is  often  found 
sufficient)  the  mere  suggestion  of  such  penal  consequences 
in  the  case  of  others,  enforced  by  some  marked  and  decisive 
example.  Yes ! and  there  is  one  other  means,  which, 
though  forbidden  by  the  law  of  Christ  and  by  the  law 
written  by  God’s  finger  on  our  own  hearts,  is  nevertheless 
too  often  employed  in  Christ’s  Name,  and  with  the  notion 
of  doing  God  service.  It  is  that  to  which  our  Lord  refers, 
when  he  speaks  of  men  ‘ reviling,’  ‘ persecuting,’  ‘ speaking 
all  manner  of  evil  against  others  falsely.’  It  is  the  method 
of  social  persecution,  of  fixing  opprobrious  names  on  certain 
teachers  or  their  doctrines,  of  attacking  them,  not  with  the 
weapons  of  truth  and  love,  drawn  out  of  God’s  armoury,  and 
tempered  by  communion  with  the  spirit  of  Christ,  but  with 
those  unhallowed  instruments  of  Satan,  prejudice,  false  wit- 
ness, misrepresentation. 
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In  fact,  the  pretension  to  rule  over  the  faith  of  the  flock 
still  lingers  in  our  own  age,  in  our  own  land,  in  our  own 
Church.  ‘ Spiritual  power/  is  expounded  not  as  the  power 
to  produce  conviction , to  chase  away  ignorance  and  error,  by 
the  light  of  truth,  by  learning,  by  genius,  sanctified  and 
purified  by  holy  intention, — say  rather,  by  the  presence  of 
the  Divine  Spirit  in  the  heart  of  the  teacher.  No  ! ‘ spiri- 
tual power’  means,  according  to  some,  the  right  to  stifle 
enquiry,  to  confine  the  living  thought  within  the  bounds  of 
ancient  dogma,  of  the  words  of  former  generations,  to  exclude 
from  Christian  fellowship  and  privileges,  from  the  name  of 
brother,  from  common  worship,  whoever  varies  in  the  least 
degree  from  old  forms  of  expressing  truth. 

The  fact  is,  that  true  Christian  unity  does  not  consist  in 
absolute  identity  of  opinion  on  matters  of  faith,  and  that 
such  identity  never  really  has  existed  in  the  Christian  com- 
monwealth. Even  amongst  the  first  disciples  and  apostles 
of  Jesus,  there  were  intellectual  differences.  From  the  first 
there  has  been  a tendency  to  exaggerate  the  importance  of 
these  differences, — to  erect  every  teacher  into  the  leader  of  a 
sect,  the  head  of  a schism, — to  look  coldly  on  any,  who  were 
manifestly  lovers  of  God  and  followers  of  Christ,  if  perhaps 
they  formulated  differently  some  deep  mysterious  doctrine, 
or  perhaps  affected  some  mode  of  Church  discipline  or 
government,  which  the  majority  disapproved. 

Yet  after  all  there  is  such  a thing  as  Christian  unity , and 
this  we  will  consider  more  at  length  this  evening.  Suffice 
it  now  to  say  that  our  Lord  has  plainly  taught  us  not  to 
e root  uf  even  what  seem  to  us  to  be  tares,  from  the  field  of 
the  Church;  because  no  one  amongst  us  may  arrogate  to 
himself  the  power  of  judging  absolutely  of  truth  and  error, 
— seeing  that  all  are  as  yet  imperfect, — that,  though  the 
truth  on  any  point  can  be  but  one,  human  minds  are  in- 
finitely varied  in  their  capacity  for  receiving  it, — that  that 
capacity  can  only  grow  by  exercise,  by  the  development 
rather  of  the  whole  being,  the  intellect,  the  reason,  the  con- 
science, and  cannot  be  enlarged  or  modified  by  mere  authority 
— human  or  divine  ! It  is  the  Master  who  has  said — 

“ Nay,  lest  while  ye  gather  up  the  tares,  ye  root  up  also  the  wheat  with 
them.  Let  both  grow  together  until  the  harvest!” 
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A SERMON 


Preached  in  the  Cathedral  Church  of  St.  Peter’s, Maritzburo, 
Oh  Sunday  Evening,  October  28,  1866, 

BY  THE 

RIGHT  REVEREND  THE  LORD  BISHOP  OF  NATAL. 


IlF.B.iv.9. — There  remaineth  therefore  a rest  to  the  people 
of  God. 

We  were  speaking  this  morning  of  that  desire  for  unity, 
which  the  Psalmist’s  words  seemed  to  express  when  he  said, 
“ Behold!  how  good  and  how  pleasant  a thing  it  is!” — a 
desire,  which  in  many  forms  has  shown  itself  in  the  history 
of  man,  which  is  implied  in  his  very  nature  as  a social  being, 
and  which  he  has  thought  sometimes  to  satisfy  by  aiming 
at  a mere  outward  unity,  or  rather  uniformity,  that  could 
not  but  be  unreal,  that  could  not  possibly  be  lasting,  seeing 
that  it  covered  such  an  infinite  variety  as  humanity  presents. 

The  great  Empires  of  old — the  Assyrian,  the  Macedonian, 
the  Roman — each  in  its  turn  set  itself  to  secure  this  unity, 
by  gathering  all  nations  under  one  supreme  head;  and  each 
in  its  turn  failed  in  its  endeavour,  was  broken  in  pieces  itself 
at  a certain  stage  of  its  progress,  and  became  an  antitype  of 
that  mythical  tower  of  old,  which  was  meant  to  bind  all 
men  into  one,  but  ended  in  confusion.  Later  attempts  of  a 
similar  kind,  in  which  famous  potentates  of  more  modern 
times  grasped  at  extended  empire,  ended  similarly  in  defeat 
and  failure.  And  in  this  latter  age  we  have  learned,  it  is 
to  be  hoped,  to  see  the  Will  of  God  in  the  many  nationalities 
which  divide  the  earth,  standing  in  a measure  apart  from 
one  another,  like  the  irregularities  of  the  Earth’s  surface, 
which  form  in  their  varieties  rich  harmonies  to  the  eye  of 
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taste.  The  hope  that  we  shall  some  day  realize  a time, 
when  ‘ swords  shall  be  beaten  into  ploughshares  and  spears 
into  pruninghooks/  rests  mainly  upon  this  general  acknow- 
ledgment of  the  sacredness  of  national  distinctions,  upon  the 
feeling,  which  has  deepened  among  all  civilized  men,  that 
these  distinctions  are  not  to  be  obliterated  or  overborne  to 
gratify  the  ambition  of  the  more  powerful.  The  difference 
of  language  is  a lasting  badge — both  a cause  and  an  effect 
of  the  difference  between  one  nation  or  people  and  another. 
It  is  not  found  that  with  the  progress  of  our  race  the  number 
of  its  tongues  is  diminished.  Nor  would  any,  who  had  ex- 
perience of  the  value  of  the  knowledge  of  many  tongues — 
of  its  value  as  a means  of  mental  culture,  helping  to  throw 
both  light  and  colour  upon  the  ideas  which  are  at  the  basis 
of  all  human  utterances — wish  the  whole  earth  to  be  “ of 
one  language  and  of  one  speech.”  No  one,  who  has  known 
and  valued, — even  loved, — men  of  a country  or  color  different 
from  his  own,  would  desire  that  all  should  become  English- 
men or  Frenchmen,  or  whatever  his  own  countrymen  may  be. 

The  great  Empires  of  old  ended,  as  we  have  seen,  in  con- 
fusion, when  they  became  each  in  its  turn  an  incubus  too 
great  for  the  earth  to  bear.  The  Empire  over  the  souls  of 
men,  to  which  the  Church  of  Rome  pretended,  suspending 
(as  we  heard  this  morning)  the  rights  of  Sovereigns,  requiring 
all  prayer  to  be  made  in  one  tongue,  the  Latin,  was  also 
broken  up  to  a great  extent  in  the  16th  century.  She 
claims  that  Empire  doubtless  still,  and  sometimes  it  even 
seems  as  if  the  principles  on  which  her  claim  is  founded, 
were  gaining  ground  again  in  Protestant  England,  and 
threatening  to  overspread  our  National  Church — among 
which  principles  is  the  assumption  that  the  mission  of  the 
Christ  was  to  impart  to  man  an  elaborate  creed,  aud  that 
the  possession  of  such  a creed  is  the  distinguishing  mark  of 
that  Society,  that  Fellowship  among  meD,  which  we  call  the 
Church,  and  which  he  founded. 

It  is  a mere  fiction  to  assert  that  such  a creed,  accepted 
by  all  Christians  without  one  dissentient  voice,  was  charac- 
teristic of  the  earliest  Apostolic  times.  The  Apostles  them- 
selves and  their  followers  were,  indeed,  * of  one  heart  and  of 
one  soul';  but  they  never  embodied  their  simple  teaching 
in  articles  and  creeds,  enforcing  their  dogmas  upon  the  con- 
sciences of  their  hearers  by  threats  of  everlasting  damnation. 
The  Creed,  which  we  call  the  Apostles’  Creed,  as  I have 
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explained  to  you  on  a former  occasion,  is  merely  the  creed 
of  the  Roman  Church,  and  received  the  name  of  ‘ the 
Apostles’ ’ or  ‘ Apostolical  Creed’  only  because  the  Roman 
Church  was  the  only  Church  in  Western  parts  in  which 
any  Apostle  had  personally  taught  and  lived,  all  such 
Churches  in  ancient  days  being  styled  ‘Apostolical.’  In 
point  of  fact,  this  Creed  is  not  so  old  as  the  Nicene  Creed, 
which  in  its  earliest  form,  very  different,  however,  from  that 
which  we  find  in  our  Prayer  Hooks,  was  made  in  the  early 
part  of  the  4tli  century,  whereas  there  is  no  trace  of  the 
existence  of  the  Apostles’  Creed  till  the  end  of  that  century. 
It  was  never  admitted,  scarcely  known,  in  the  African 
Churches,  and  but  little  among  those  of  Asia;  and  was  not 
indeed  brought  into  its  present  shape  till  the  sixth  or  even 
the  eighth  century.  And  as  to  the  Al/ianasian  Creed,  it  is 
no  more  the  work  of  Athanasius  than  the  Apostles’  Creed  is 
the  work  of  the  Apostles,  but  was  written  about  the  middle 
of  the  5th  century,  as  some  think,  by  a French  monk, 
Hilary,  afterwards  Bishop,  or,  as  others  say  (Bunsen,  Hypp\. 
p.xxxix),  by  an  African  imposter,’  and  was  never  promul- 
gated by  any  General  Council.  (See  Natal  Sermons,  2nd 
Series,  Sermon  32). 

No  ! the  apostles  were  “ of  one  heart  and  of  one  soul  ” in 
preaching  the  Gospel  of  the  Grace  of  God,  notwithstanding 
their  occasional  and  very  strong  differences  on  some  points 
with  each  other.  But  they  did  not  couple  their  simple 
teaching  with  the  imposition  of  a certain  set  of  dogmas, 
which  “ whosever  shall  not  keep  whole  and  undefiled,  with- 
out doubt  he  shall  perish  everlastingly,” — whether  their 
practical  teaching  for  the  multitude,  or  their  more  recondite 
and  philosophical,  for  the  “ strong  men,”  for  those  who 
were  no  longer  “ babes  in  faith,”  such  teaching  as  we  find 
in  the  letters  of  St.  Paul,  and  such  as,  no  doubt,  when  pre- 
sent, he  imparted  by  word  of  mouth.  Their  earnest  desire 
— their  constant  labour — wras  (like  their  Master’s)  to  throw 
wide  the  gates  of  the  kingdom  of  God  that  whosever  would 
might  enter  in.  They  would  have  received  heartily  the 
sinrple  and  ignorant,  though  unable  to  “ believe  faithfully” 
what  they  were  incapable  of  apprehending.  The  publican 
and  harlot,  coming  with  broken  hearts — the  returning  pro- 
digal— would  have  been  made  welcome  at  their  feasts  of 
love,  instead  of  the  way  being  barred  for  them  into  the 
Church  of  the  Living  God — their  Merciful,  Forgiving, 
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Father  — with  questions  about  their  ‘orthodoxy.’  Their 
Master  had  said — 

“ Come  unto  me  all  ye  that  are  weary  and  heavy-laden,  and  I will  give  you 
rest.  Take  my  yoke  upon  you  and  learn  of  me,  for  I am  meek  and  lowly  of 
heart : and  ye  shall  find  rest  unto  your  souls.” 

He  had  said, — 

“ If  any  man  will  come  after  me,  let  him  deny  himself,  and  take  up  his 
cross,  and  follow  me.” 

He  had  said, — 

“ Whosoever  will  do  the  will  of  my  Father  in  heaven,  the  same  is  my  mother 
and  sister  and  brother.” 

“ Him  that  cometh  unto  me  I will  in  no  wise  cast  out.” 

“ Blessed  are  the  merciful,  the  pure  in  heart,  the  peacemakers!  ” 

“ By  this  shall  all  men  know  that  ye  are  my  disciples,  if  ye  have  love  one  to 
another.'' 

Is  it  not  monstrous  that  in  the  very  teeth  of  such  expres- 
sions theologians  should  have  presumed  to  lay  down  this  law  : 
— By  this  shall  all  men  know  that  ye  are  Christ’s  disciples, 
if  ye  have  enmity  one  to  another — if  ye  are  resolute  in 
shunning,  condemning,  repelling,  from  Church  communion, 
from  common  worship,  from  social  intercourse,  from  even  a 
friendly,  courteous,  recognition,  those  who  do  not  utter  the 
Shibboleth  of  your  own  Church  correctly  ? — that  they 
should  bar  Christian  men  from  fellowship  with  one  another, 
who  are  pure  in  heart  and  life,  followers  of  Christ,  and 
children  of  God — because  there  is  some  intellectual  or  educa- 
tional difference  between  them-,  upon  deep  metaphysical 
questions,  or  upon  matters  of  Church  order  and  discipline — 
that  a.  true-hearted  member  of  the  Greek  Church  cannot  be 
allowed  to  share  the  broken  bread  and  poured-out  wine — the 
memorials  of  our  Saviour’s  death — at  the  same  board  with 
the  Churchmen  of  England  or  of  Rome,  because  he  does  not 
adopt  their  view  about  one  single  point  of  abstruse  theology, 
as  enunciated  in  the  Nicene  Creed,  so  that  these  two  pro- 
nounce their  brother  guilty  of  deadly  sin,  and  declare  that 
‘ without  doubt  he  shall  perish  everlastingly,’  every  time 
they  repeat  the  Athanasian  Creed — if  indeed  their  hearts  go 
with  its  utterances?  Yet  the  apostles  did  not  this,  any 
more  than  their  Lord.  St.  Peter  said — 

“ Repent,  and  he  baptized,  every  one  of  you,  in  the  name  of  Jesus  Christ  for 
the  remission  of  sins,  and  ye  shall  receive  the  gift  of  the  Holy  Ghost.  For  the 
promise  is  unto  you  and  to  your  children,  and  to  all  that  arc  afar  off,  even  as 
many  as  the  Lord  our  God  shall  call.” 

St.  Paul  said — 

“ The  same  Lord  over  all  is  rich  unto  all  that  call  upon  him.” 
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And  cannot  we  recognize  Jesus,  the  meek  and  lovely  Saviour, 
as  our  Father’a  messenger  to  us,  and  accept  his  word  as  the 
food  of  our  souls,  his  example  as  the  guide  of  our  life,  his 
life  and  death  as  witnessing  the  Love  of  God  to  us  all,  and 
look  for  Divine  help,  for  saving  influence,  from  the  Spirit  of 
God,  to  purify  our  hearts  and  strengthen  all  pur  good 
resolves,  to  make  us  like  him  who  has  manifested  the  Father 
to  us — without  plunging  into  the  depths  of  metaphysical 
theology,  without  asserting,  and  being  compelled  to  assert 
on  pain  of  perdition,  what  we  know  not  and  cannot  know 
concerning  the  Divine  Nature,  without  being  obliged  to 
give  an  unmeaning,  unintelligent  assent  to  wonders  of  which 
we  have  had  no  experience,  to  dogmas  which  for  us  are  ‘ a 
voice  and  nothing  more’  ? 

On  every  subject,  however  mysterious,  the  mind  of  man 
will  work,  will  question  and  reply.  But  both  the  questions 
of  subtle  heads,  and  the  answers  too,  will  be  unintelligible 
to  the  simpler  : and  the  most  far-seeing  and  most  subtle  will 
perhaps  have  but  a faint  adumbration  of  the  truth. 

‘ The  highest-mounted  mind,’  he  said, 

Still  sees  the  sacred  morning  spread 
The  silent  summit  overhead.’ 

There  can  never,  in  fact,  in  this  world  be  unity  amongst 
Christians,  if  unity  consists  in  identity  of  opinion,  and  that 
for  several  very  self-evident  reasons. 

(i)  Each  age  of  the  world — and  this  age,  like  all  others, 
but  more  than  all  others — is  an  age  of  progress.  How  is 
it  possible  that  the  grand  discoveries,  which  our  fellowmen 
have  been  permitted — rather,  enabled — by  the  Great  Giver 
of  all  Light  and  Life  to  make  in  Nature,  that  is,  in  the 
works  of  Him  to  whom  we  ascribe  all  being,  all  life  whether 
lower  or  higher,  all  power,  all  beauty,  all  order — how  is  it 
possible,  I say,  that  these  discoveries  should  not  throw  back 
reflected  light  on  the  assertions  of  other  days  respecting 
God  Himself?  For  these  too  are  God’s  own  revelations  of 
His  ways  and  doings,  His  Power  and  Wisdom  and  Good- 
ness to  man.  And  though  they  cannot  supersede,  indeed, 
that  revelation  of  Himself,  which  He  makes  to  each  one  of 
us  in  our  own  consciences,  by  that  Light  which  is  the  Life 
of  men — which  He  makes  therefore  of  Himself  in  the  Bible, 
the  record  of  the  life  Divine,  quickened  within  the  hearts  of 
brethren  of  our  race  in  other  days  by  the  selfsame  Spirit,' — 
yet  these  later  revelations  of  Science,  which  have  come  so 
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full  and  bright  in  the  present  age,  have  undoubtedly  a 
special  part  to  do  in  the  education  of  us  all.  They  are 
meant  to  blend  with  that  moral  and  spiritual  teaching, 
which  we  have  received  in  other  ways  of  His  "Wisdom,  to 
enlarge  and  expand  our  views  on  some  points  of  the  Divine 
character  and  the  Divine  dealings  with  men,  and,  it  may 
he,  to  correct  rude  notions,  handed  down  by  tradition,  upon 
other  points.  Thus,  for  instance,  with  our  knowledge  that 
the  earth  is  a globe,  we  can  no  longer  speak,  as  our  fellow- 
Christians  did  in  earlier  days — at  least,  not  in  the  same 
literal  sense  — of  Christ  ‘ ascending’  — going  up  — ‘into 
heaven,’  as  if  heaven — where  he  now  is  dwelling?, — were  a 
place  above  our  heads,  when  twelve  hours  hence  it  would  be 
below  our  feet, — or  of  his  having  ‘ descended  ’ first  * into 
hell,’  as  if  Hades — the  receptacle  of  the  souls  of  the  dead — 
were,  as  the  Hebrews  thought,  a place  beneath  us,  in  ‘ the 
lower  parts  of  the  earth.’ 

(ii)  But,  secondly,  with  the  progress  of  the  age  all  cannot 
progress  equally.  Only  the  well-educated  and  informed  can 
profit  by  the  discoveries  which  Science  makes  in  their  own 
days,  but  which  in  later  times  will  become  the  common  pro- 
perty of  all.  There  must  always,  therefore,  be  a difference 
of  opinion — often  there  will  be  very  strong  differences — 
between  those  who  are  able  to  see  what  the  pioneers  of 
humanity  have  to  show  them,  and  those  who  can  only 
receive  what  has  at  length  passed  out  of  the  hands  of  the 
few,  and  been  inherited  as  the  common  stock  of  God’s 
blessing — for  all  mankind.  In  Galileo’s  days,  for  instance, 
many  a learned  man  was  staggered  with  the  statement  that 
the  sun  stands  still  and  the  earth  moves, — a statement  which 
it  then  required  not  only  science  but  heroism,  to  assert,  and 
for  making  which,  as  you  know,  the  philosopher  was  rewarded 
with  the  prison  of  the  Inquisition  and  was  threatened  with 
the  stake — but  which  now  any  child,  in  the  most  ‘ orthodox’ 
school  in  England,  would  be  taught,  I suppose,  to  repeat  with- 
out fear  of  consequences  to  himself  or  to  others.  There  was  a 
time,  however,  when  all  such  discoveries  of  astronomical  or 
geological  science  were  charged  upon  those  who  gave  them  to 
the  world  as  foul  heresies — as  overthrowing  the  Reaching  of 
the  Bible — as  dangerous  and  deadly  to  the  faith  of  men.  To 
faith  in  the  infallible  authority  of  old  Councils,  with  their 
semi-heathen  imperial  Chairmen,  as  we  heard  this  morning, 
such  as  Coustantine  at  the  Nicene  Council,  persuading  the 
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venerable  Bishops  of  the  Church,  to  adopt  the  views  which 
he  himself  adopted  on  some  of  the  most  mysterious  subjects 
of  dogmatic  theology, — some  by  convineingxthem,  others  by 
entreating  them,  others  by  threatening — to  faith  in  such 
proceedings,  I say,  the  light  of  Modern  Science  is  no  doubt, 
very  dangerous — but  not  dangerous  to  faith  in  the  Living 
God,  our  Heavenly  Father,  ‘ in  whom  we  live  and  move  and 
have  our  being,’  * whose  we  are,  and  for  whose  pleasure  we 
are  and  were  created’ — not  dangerous  to  faith  in  that  Divine 
Message  which  the  well-beloved  Son  has  brought  us  from 
the  Father,  and  declared  to  us  in  his  life  and  in  his  death, 
assuring  us  of  God’s  Love  to  us,  calling  us  to  God’s  Foot- 
stool, and  sending  us  forth  in  the  strength  of  this  faith,  to 
tell  out  also  in  life  and  death,  God’s  Love  to  our  brethren. 
And  so,  too,  will  the  modern  discoveries  of  Science,  as  to 
the  composition  of  the  Pentateuch,  which  have  been  nut 
in  our  own  days  with  violent  clamour  even  by  learned  men, 
not  yet  deeply  read  in  such  criticism,  be  received  at  last,  in 
its  general  results,  as  the  inheritance  of  all ; and  the  school- 
boy will  be  taught  to  recognize  as  simple  fact  what  many 
Doctors  and  Divines  of  th*  present  age  have  condemned  as 
“ heresy.” 

(iii)  But  not  in  knowledge  only,  but  in  temperament , do 
men  vary ; and  their  thoughts  and  opinions  concerning  all 
things  in  heaven  and  earth  are  affected  thereby.  Some 
are  what  is  commonly  called  f matter-of-fact  ’ people,  who 
wish  to  look  at  realities  in  the  light  of  day, — who  cannot 
bear  the  ‘ dim  religious’  light  in  which  the  mysteries  of  the 
faith  are  so  often  exhibited  to  the  adoring  eyes  of  devout 
worshippers, — who  are  repelled  by  such  proceedings  from  all 
religion,  from  everything  not  within  the  sphere  of  sense  and 
sensible  experience.  In  others  the  emotional  part  of  their 
nature  overbalances  the  intellectual  and  even  the  physical. 
Their  feelings  are  so  strong  that  they  are  sufficient  to  create, 
their  own  objects.  At  once,  at  the  suggestion  of  what  is 
adorable,  they  are  transplanted  out  of  nature,  even  out  of 
reason  : their  hopes  and  fears  are  so  intense,  that  they  realise 
themselves.  Such  characters  were  not  so  rare  in  earlier 
times,  as  perhaps  they  are  now,  when  the  habits  of  society 
are  so  very  different.  We  may  think  of  that  enthusiast, 
St.  Francis,  who  ‘ took  Poverty  for  his  bride,’  as  he  said, 
and  came  forward  to  help  the  cause  of  the  Papacy  at  a time 
when  swarms  of  other  enthusiasts,  under  various  names,  dis- 
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turbed  so  much  the  peace  of  Rome  towards  the  end  of  the 
12th  century.  ‘ To  refute  these  errors/  as  his  biographer 
tells  us,  Sir  J.  Stephen,  Ecc.Biog. i.p.118 — 

Rome  had  employed  her  most  irrefragable  arguments — the  bitter  curses  of 
I.ucius,  the  cruelties,  beyond  conception  horrible,  of  Innocent.  The  brand, 
the  scourge,  and  the  sword,  had  fallen  from  the  wearied  hands  of  the  ministers 
of  his  vengeance.  Hundreds  were  cast  alive  into  the  furnace,  and  not  a few 
plunged  into  the  flames  with  exulting  declarations  of  the  faith  for  which  they 
perished.  The  Vicar  of  Christ  bathed  the  banner  of  the  cross  in  a carnage, 
from  which  the  wolves  of  Romulus  and  the  eagles  of  Caesar,  would  have  turned 
away  with  loathing.  But  the  will  of  the  sufferers  was  indomitable ; and  this 
new  scourge  of  God  was  constrained  to  feel  that,  from  conquests  which  left  the 
immortal  spirit  unsubdued,  he  could  derive  no  effectual  security  and  no  enduring 
triumph. 

Yes  ! the  attempt  in  this  way  to  enforce  ‘ unity’  had  utterly- 
failed.  The  other  monastic  orders,  which  formed  at  that 
time  so  many  ramparts  round  the  Papal  throne, — 

could  offer  no  effective  weapons  to  the  migratory  gospellers,  who  in  every  land 
toiled  and  preached  and  died. 

The  Pope  at  last  called  to  his  help  St.  Francis  and  his 
followers,  with  their  vows  of  Poverty,  Continence,  Low- 
liness, and  Self-denial;  and  with  their  help  he  secured  again 
for  Rome  the  power  to  lord  it  over  the  minds  of  men.  But 
only  for  a season.  The  law  of  the  Franciscan  order  was 
implicit  obedience  to  the  will  of  their  chief.  When  once  a 
brother  refused  obedience,  we  are  told — 

a grave  was  dug,  the  offender  seated  upright  in  it,  and  mould  cast  over  him, 
till  it  had  covered  his  shoulders.  ‘ Art  tlibu  dead  ? ’ exclaimed  Francis  to  the 
head,  which  alone  remained  above  ground.  ‘ Completely,’  replied  the  terrified 
monk.  ‘ Arise,  then,’  rejoined  the  saint,  ‘ go  thy  ways,  and  remember  that  the 
dead  never  resist  any  one.  Let  me  have  dead,  not  living  followers.’  7&irf.i.p.l47. 

Such  union  in  death,  however,  is  not  the  Christian  unity 
in  life  and  love,  byr  which  all  men  shall  know  that  we  are 
followers  of  Christ  and  children  of  God.  Yet  temperaments 
there  are  fond  of  mystery — enthusiastic — ecstatic — or  that 
cling  to  ceremony  and  ritual,  to  Church  authority,  to  Creeds, 
to  priestly  influence  and  sacramental  mysteries. 

And  in  God’s  great  household  there  must  be  room  for 
these,  as  well  as  for  those  of  soberer  mind,  for  those  who 
desire  fact  and  reality,  and  take  no  account  of  the  mystic 
fancies,  which  form  so  great  a part  of  the  religion  of  others. 
We  must  learn  to  bear  with  one  another,  and  with  the  differ- 
ence of  view  which  must  needs  spring  from  such  diversity 
of  modes  of  tho  ught. 

‘ Let  not  him  that  cateth  despise  him  that  catcth  not;  and  let  not  him  that 
cateth  not  judge  him  that  catelb  ; for  God  hath  received  him.’ 
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(iv)  But,  once  more,  besides  inclination  arising  from 
natural  temperament,  towards  one  set  of  opinions  rather 
than  another,  there  is  a difference  between  men’s  mental 
powers.  Some  are  meant  to  follow,  others  to  lead.  Shall 
the  errors  of  the  former  class,  the  result  of  their  following, 
as  they  believe  it  to  be  their  duty  to  do,  the  misleading 
guidance  of  their  spiritual  teachers,  be  visited  on  them,  as 
crimes,  by  the  Great  Judge  of  all?  Or  shall  the  mistakes 
of  the  latter,  in  the  difficult  path  which  they  are  called  to 
tread,  their  “ heresies,”  as  men  may  deem  them,  be  judged 
severely  by  Him  who  knows  their  true  intent  and  earnest 
purpose  to  serve  and  glorify  Him  who  'searches  the  heart 
and  tries  the  reins  of  the  children  of  men’?  Surely  not. 
He  will  not  seek  to  reap  where  He  has  not  sown,  nor  gather 
where  He  has  not  strawed.  Faithfulness  to  the  light  given 
is  all  that  He  requires  of  every  one  of  us;  and  that  He  will 
surely  bless  sooner  or  later,  in  this  world  or  in  the  next, 
with  a fuller  revelation  of,  a nearer  approach  to  Himself. 

Since,  then,  with  all  these  causes  for  variety  of  view,  it  is 
impossible  that  there  should  be  conformity  — intellectual 
unity — amongst  the  disciples  of  Christ,  through  all  ages, 
we  may  safely  infer  that  such  unity — being  not  attainable — 
is  not  intended  or  desired  by  our  Great  Creator  for  us — at 
least  in  our  present  state  of  progress. 

Yet  there  is  a unity,  that  described  in  the  text,  which 
‘ remains  for  God’s  people,’  which  is  only  attained  as  yet  by 
those,  whose  charity  is  so  ardent,  whose  love  for  God  and 
Man  is  so  intense,  as  to  fuse  all  obstacles,  to  break  down  all 
differences,  as  also  by  those,  whose  insight  is  so  far-reaching, 
so  clear,  as  to  show  them  the  real  ground  of  union,  on  which 
the  feet  of  good  men  and  true  in  all  ages  have  been  standing, 
and  all  differences  as  mere  mists  and  clouds  between.  It  is 
the  unity  of  faith  — faith  in  the  Gospel  of  God’s  Love, 
declared  to  us  by  Jesus  Christ.  ‘ They  to  whom  this  Gospel 
was  first  preached,’  says  the  apostle,  ‘ entered  not  in  because, 
of  unbelief.’  The  Scribes  and  Pharisees,  and  those  who 
adhered  to  them,  attacked  the  preachers  of  this  faith,  as 
they  did  the  Master  himself.  They  held  by  Moses  and  all 
the  multifarious  precepts  which  they  ascribed  to  him.  The 
people  who  knew  not  the  Law — this  complicated  code  of 
ritualistic  and  moral  precepts — ‘ were  ’ in  their  opinion 
‘ accursed  ’ — cut  off  from  God  and  from  the  hope  of  heaven. 
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But  what,  then,  is  ‘ faith,’  which  in  the  writings  of 
St.  Paul  is  so  constantly  opposed  to  the  righteousness  of  the 
Law,  the  merit  which  comes  from  the  mere  observance  of 
precepts  ? Surely,  it  is  not  the  belief  in  certain  dogmas. 
How,  indeed,  could  this,  a mere  intellectual  state,  over 
which,  if  it  is  genuine,  not  counterfeit,  not  affected,  the 
will  has  no  power. — how  could  such  a faith  be  put  by  the 
apostle  in  the  balance  with,  much  less,  be  preferred  to, 
obedience  to  the  least  command  of  God?  But  no!  the 
faith  which  is  upheld  in  the  New  Testament,  which  St.  Paul 
especially  commends  and  prefers  to  works,  that  is,  to  mere 
outward  acts  without  reference  to  the  spirit  which  prompted 
them, — this  living  faith  is  a trust  in  the  Living  God,  a 
sense  of  His  Presence,  a glimpse  of  His  Glory,  whom  the 
eye  cannot  see,  revealed  to  us  by  all  pure  and  loving  and 
true  words  of  living  men  in  all  ages, — by  the  witness  which 
our  own  hearts  bear  to  all  Goodness  and  Truth,  since  we 
ourselves  are  made  in  our  Father’s  Image,  are  enlightened 
by  His  Living  Word,  are  led  by  His  Spirit, — and  empha- 
tically by  the  life  and  death  of  the  Son  of  Men,  our  elder 
Brother,  our  King  and  Head.  It  is  faithfulness,  flowing 
from  that  trust  in  Him,  the  worship  of  the  heart  and  life, 
compelled  by  the  sight  thus  gained  of  Him,  before  whom 
“ the  heavens  and  earth  flee  away,  and  there  is  no  place 
for  them,” — so  vain  and  empty  are  all  present  sensible 
things  compared  with  His  Favor,  His  Love,  His  Word,  His 
Will,  in  the  eyes  of  those  who  live  by  faith. 

And  can  we  not  trust  in  God,  love  Him  and  seek  to  serve 
and  obey  Him,  and  love  and  serve  our  fellowmen,  His  chil- 
dren for  His  sake,  till  we  have  settled  what  we  shall  agree 
to  think  on  all  the  dogmas  over  which  theologians  fight, 
have  fought,  and  will  fight,  for  ages?  Are  we  not  sick  of 
fighting — sick  of  the  discussions  which,  on  account  of  some 
difference  of  religious  opinion,  require  us  to  regard  our 
fellowman  as  outcast  as  accursed,  even  though  he  be  willing 
to  bend  with  us  at  the  footstool  of  the  Father  of  our  Lord 
Jesus  Christ,  and  to  acknowledge  that  holy  and  gentle  son 
of  man  as  Lord,  to  receive  his  witness  concerning  the 
Father?  Must  religious  differences  for  ever  divide  men 
from  men,  separate  churches,  tear  asunder  a nation  such  as 
ours,  destroy  its  unity,  impede  its  legislation,  check  and 
distract  all  national  efforts  for  advancing  the  education  and 
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improving  the  welfare  of  the  people?  Must  everyone  be 
ready  to  dogmatise  on  the  deep  mysteries  which  encircle  the 
Divine  Nature  and  even  the  Human — on  the  revelation  of 
the  Divine  in  the  Human,  which  is  the  great  central  mystery 
of  Christianity, — before  we  be  willing  to  acknowledge  him 
as  the  child  of  God,  as  our  brother  in  Christ?  Whereas, 
according  to  our  Lord  and  Master,  wherever  we  see  a meek 
and  merciful,  a peace-making,  a righteous,  just,  and  truth- 
loving  spirit,  then  we  see  one,  on  whom,  and  on  his  work, 
God’s  blessing  rests,  whatever  men  may  think  and  say  of 
him ; according  to  him,  wherever  we  see  purity,  love  to  God 
and  Man,  obedience  to  the  Law  written  upon  the  heart, 
then  we  see  one  whom  he  himself  would  have  owned  in  his 
Father’s  Name,  as  meet  to  enter  the  kingdom  of  heaven, 
however  ecclesiastical  thunders,  Jewish  or  Christian,  might 
denounce  him  as  a heretic  and  unbeliever. 

Let  us  obey  our  Saviour’s  word,  and  thankfully  acknow- 
ledge the  work  of  God’s  Spirit  in  the  hearts  and  lives  of  our 
brethren,  wherever  we  see  it.  Let  us  embrace  with  true 
Christian  love  every  child  of  man,  who  is  striving,  according 
to  his  light  and  his  ability,  to  do  what  he  believes  to  be  his 
Heavenly  Father’s  Will.  Not  on  this  account  need  we 
relinquish  our  hold  on  any  truth  we  have  grasped  ourselves, 
or  think  we  have  grasped,  respecting  God  or  our  fellowman. 
If  our  brother  see  it  not  yet  as  we  do,  but  is  faithful  to  the 
light  he  has,  “ God  will  reveal  even  this  to  him,”  if  indeed 
it  be  truth. 

This  spirit  of  trust  in  God  and  hope  for  man  will  be,  as 
the  Psalmist  says,  as  ‘ oil  ’ upon  the  troubled  waters  of 
religious  strife — as  the  precious  ointment  rich  with  spices, 
which  perfumed  the  Sanctuary,  when  the  High  Priest 
entered  there, — for  perfumes,  you  know,  in  Eastern  language 
were  the  very  emblems  of  general  complacency,  of  pleasure 
and  goodwill,  shared  in  common  by  all.  But  more  than 
that — it  will  be  like  the  “dew  of  Hermon  that  fell  upon  the 
hill  of  Zion,”  not  refreshing  only  but  fertilizing,  and  will  be 
followed  by  a harvest  of  united  works  of  faith  and  labours 
of  love  for  the  good  of  man  and  the  glory  and  praise  of  God. 
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A SERMON 

Preached  in  the  Cathedral  Church  of  St.  Peter’s, Maritzburo, 
On  Sunday  Morning,  November  4,  1866, 

BY  THE 

RIGHT  REVEREND  THE  LORD  BISHOP  OF  NATAL. 


St.  Luke, xiv. 34, 35. — Salt  is  good:  hut,  if  the  salt  have  lost 
its  savour,  wherewith  shall  it  he  seasoned  ? It  is  neither 
Jit  for  the  land,  nor  yet  for  the  dunghill:  hut  men  cast  it 
out.  He  that  hath  ears  to  hear  let  him  hear. 

The  ways  of  God  to  man  are  not,  as  some  seem  to  expect 
them  to  be,  plain  to  the  “ meanest  understanding.”  Im- 
patience and  irreverence  will  sometimes  grievously  misin- 
terpret them.  Yet  we  are  not  forbidden  piously  and 
thoughtfully  to  ponder  and  examine  them.  Rather,  it  is 
the  Will  of  Him,  whom  one  of  old  has  called  a “ God  that 
hideth  Himself,”  that  we  should  bring  all  those  faculties 
with  which  He  has  endowed  us,  moral,  spiritual,  intellectual, 
to  bear  upon  His  works  and  His  ways. 

“ Righteous  are  thou,  O Lord,  when  I plead  with  Thee : yet  let  me  talk 
with  Thee  of  Thy  j udgments.  Wherefore  doth  the  way  of  the  w icked  prosper  ? 
Wherefore  are  all  they  happy  that  deal  very  treacherously  ? ” 

How  otherwise  indeed  could  we  adore  our  God,  not  with 
the  stunned  feeling  of  helplessness,  crushed  beneath  the 
sense  of  Almighty  Power,  but  as  children  with  all  our  souls, 
which  He  has  made  capable  of  reflecting  His  very  image? 
That  which  is  right  and  good  with  us,  must  also  be  right 
and  good  with  Him.  There  is  no  law  of  mere  Might  which 
makes  that  to  be  good  for  Him  what  would  be  evil  for  us — 
which  makes  that  with  Him  to  be  righteous  and  just,  which 
in  men  we  should  deem  unjust  and  unrighteous.  “ Shall 
not  the  Judge  of  all  the  earth  do  right?” 


107 


How  is  it,  then,  we  may  ask  without  presumption,  that 
there  are  such  immense  inequalities  in  the  lot  of  man — that 
6ome  are,  as  we  say,  so  “ highly  favored,”  that  they  seem  to 
dwell  on  high,  secure  almost  from  all  danger  of  falling,  to 
have  their  nest  set  upon  a rock,  at  whose  feet,  far  beneath, 
the  waves  of  sensual  temptation  chafe  and  rave?  For  such 
as  these,  it  would  seem,  fortune  and  education,  the  circum- 
stances in  which  their  very  birth  has  placed  them,  have 
built  a fair  citadel,  against  which  all  coarser  forms  of  evil 
come  up  in  vain.  They  are  stationed,  as  it  were,  from  the 
first,  on  an  eminence  from  which  they  can  hardly  fail  to  see 
bright  glimpses,  at  least,  of  the  greatness  of  man’s  destiny, 
and  of  the  Goodness  of  Him  who  has  called  us  to  His  king- 
dom and  glory.  Whereas  others  — multitudes  — of  our 
brethren,  ground  down  by  want  and  suffering,  without 
knowledge,  without  hope,  seem  to  fall  almost  inevitably  a 
prey  to  sin  and  death.  And  between  these  two  extremes 
what  infinite  diversities  of  gifts — what  infinite  degrees  of 
grace — seem  to  be  conferred  on  man  1 

Doubtless,  there  are  such  differences  as  these  : yet,  per- 
haps, they  are  not  so  immeasureably  great,  as  appears  at  first 
sight  to  a superficial  gaze.  How  many  secrets  are  thcro  in 
the  hearts  and  lives  of  the  most  fortunate,  of  the  wealthiest, 
of  the  wisest,  which,  if  we  knew  them,  would  change 
altogether  our  estimate  of  their  lot,  would  show  us  severe 
and  painful  discipline  in  what  seemed  to  us  a safe  and  even 
flowery  path  to  the  heavenly  city ! And  on  the  other  hand, 
in  the  midst  of  want  and  misery,  beneath  ignorance  and 
superstition,  what  faithfulness  may  often  be  found  “ in  a 
very  little,”  and  what  peace  and  joy  and  hope  and  love,  the 
fruit  of  that  faithfulness  ! 

But,  however  much  there  may  be  of  good  or  evil  of  this 
kind,  to  us  unseen,  in  the  characters  and  destinies  of  men, 
there  is  surely  one  great  mark  of  difference  among  them, 
which  we  cannot  mistake.  “ Some,”  says  the  Apostle, 
“ have  not  the  knowledge  of  God.”  That  Heavenly  Friend 
and  Father,  whom  Christ  has  manifested  to  us,  to  the  circle 
of  his  disciples  first,  and  through  them  to  his  Church,  is 
not  acknowledged,  is  not  even  known,  however  imperfectly, 
as  yet  by  all.  False  religious  and  superstitious  beliefs  still 
cumber  the  earth ; and  what  masses  there  are  of  human 
beings,  who  live  like  beasts,  with  only  a vague  apprehension 
of  something  beyond  sight  and  sense,  beyond  this  world. 
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to  mark  them  as  men  ! The  knowledge  of  God,  of  His 
Character,  of  His  Will, — the  confidence  to  approach  Him, 
even  to  commune  with  Him,  in  prayer,  to  “ pour  out  our 
hearts  before  Him,”  to  claim  His  protection,  help,  and 
blessing,  to  count  on  His  forgiveness, — all  this,  which  is 
summed  up  for  us  in  the  Gospel  of  Christ,  and  which 
throws  such  a light  upon  our  path  through  this  world,  upon 
our  hopes  of  another,  — however  much  it  is  the  common 
property  of  all,  and  is  expressly  meant  and  provided  for  all, 
“ glad  tidings  of  great  joy  for  all  mankind,” — is  yet  an 
inheritance  on  which  all  men  everywhere  have  not  yet 
entered, — which  only  a very  small  portion  indeed  of  the 
great  human  family  are  at  this  time  enjoying,  after  twenty 
centuries  of  Gospel-preaching, — from  which,  not  merely  in 
heathen,  but  even  in  Christian  lands,  multitudes  seem  hope- 
lessly barred  out,  by  ignorance,  by  vicious  training,  by 
social  circumstances,  by  many  causes  for  which  they  are  not 
themselves  responsible ! To  the  eye  of  sense,  it  might 
almost  seem  as  if  the  boundaries  of  Christ’s  Church  were 
the  boundaries  also  of  God’s  Love, — as  if  those,  to  whom 
the  blessings  of  the  Gospel  have  not  been  vouchsafed,  had 
not  been  cared  for  or  provided  for  by  Him — as  if,  in  fact, 
such  words  as  these  are  true  in  the  mere  letter,  in  their 
most  obvious  and  frightful  sense — 

“ Jacob  have  I loved,  but  Esau  have  I hated;” 

“ Therefore  hath  He  mercy  on  whom  he  will  have  mercy,  and  whom  Ho 
will  He  hardeneth.” 

Many  indeed  there  are  who  actually  assert  this;  and  some 
even  narrow  in  the  light  of  life,  the  light  which  is  the  life 
of  all  souls,  to  that  special  enclosure  in  the  Visible  Church 
in  which  they  themselves  were  born  and  bred, — whether  one 
full  of  figures  of  saints  and  angels,  of  grotesque  wonders 
and  mystic  symbols,  or  some  other  less  attractive  to  sense 
and  fancy,  in  which  the  Booh,  instead  of  the  crucifix,  is 
erected  into  an  idol.  They  seem  to  think  that,  like  Israel 
of  old,  they  themselves  shall  have  “ light  in  their  dwellings,” 
while  there  is  darkness  over  all  the  world  beside,  thick  dark- 
ness “ that  may  be  felt.”  Alas ! even  now  the  Visible 
Church,  instead  of  echoing  from  every  part  of  it  the  joyful 
strain — 

“ Glory  be  to  God  in  the  highest,  and  on  earth  peace!  Good  will  toward* 
men !" — 

resounds  with  mutual  anathemas  against  those  who  differ, 
on  such  mysterions  points  as  the  Nature  of  the  Godhead,  or 
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the  presence  of  the  Divine  in  the  Human  ! In  our  small 
community,  a few  presbyters  and  deacons,  with  an  insig- 
nificant following  of  laymen,  can  undertake  to  call  themselves 
“ the  faithful,"  and  pass  judgment  on  the  whole  body  of 
their  brethren  as  heretics  and  unbelievers  ! The  very  Church 
of  Rome,  which  calls  itself  emphatically  “ the  Catholick  or 
Universal  Church,”  and,  in  the  person  of  its  Bishop,  stretches 
forth  its  hands  year  by  year  at  the  Easter  Festival  to  bless 
the  City  and  the  World,  deals  out  its  anathemas  against  all 
those  who  do  not  embrace  its  dogmas,  and  proclaims  that 
out  of  St.  Peter’s  Flock  there  is  no  salvation  ! No  wonder 
is  it  that  the  unbeliever,  who  hears  these  discordant  sounds 
of  cursing,  should  say  “they  are  mad!” — like  him  who 
entered  in,  when  the  early  Christians,  as  at  Corinth,  were 
indulging  in  those  ecstatic  utterances  which  St.  Paul  dis- 
couraged. 

And  what  shall  we  say  then?  Is  the  world  not  yet 
blessed?  Does  it  still  lie  in  wickedness?  Is  it  really  the 
property  of  the  Evil  One,  and  not  of  the  Adorable  God? 
No!  let  us  rather,  as  Jesus  bids  us,  “have  faith  in  God.” 
This  mixed  tissue  of  good  and  evil,  of  happiness  and  misery, 
of  truth  and  error,  must  be  the  best,  the  only  true,  way  to 
perfection,  because  God  has  willed  it ; — to  true  human  perfec- 
tion, to  bringing  the  whole  race.  Humanity,  God’s  child,  to 

" the  unity  of  the  faith,  to  the  knowledge  of  the  Son  of  God,  unto  a perfect 
man,  unto  the  measure  of  the  stature  of  the  fulness  of  Christ.” 

And  for  individuals,  who  seem  to  us  sacrificed  in  such  count- 
less multitudes,  we  must  have  the  same  faith,  leaving  them 
in  the  hands  of  their  “ Faithful  Creator.”  He  has  not 
revealed  to  us  the  history,  present  or  future,  of  the  human 
race,  the  plan  of  His  Providence  to  bring  all  created  wills 
into  harmony  with  His  Divine  Will.  But  He  has  revealed 
Himself  as  our  Father,  as  perfectly  good  and  wise  and  just: 
and  that  must  suffice  for  us;  we  must  trust  Ilis  Power  and 
Love,  yea,  His  Righteousness  and  Justice,  for  the  rest.  We 
are  not  able  yet  to  take  in  the  whole  scheme  of  the  Universe. 
Compared  with  Him,  we  are  but  creatures  of  a day.  And, 
though  indeed,  in  these  latter  times,  God’s  children  have 
been  enabled  by  Him  to  see  further  into  the  past  than  they 
have  ever  done  before, — to  see  how  the  human  race  has  risen 
/ from  its  first  low  beginnings  of  barbarism,  in  the  age  of  flint 
implements,  almost  on  a level  with  the  brute,  to  its  present 
high  development, — yet  still  the  past  is  but  a dim  record  for 
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the  keenest  eyes,  a space  faintly  graven  over  with  fading 
characters,  and  rounded  in  with  oblivion, — for  us — not  for 
Him,  who  sees  the  end  from  the  beginning,  to  whom  all 
things  are  eternally  present,  “ in  whose  light”  at  last  “we 
shall  see  light.” 

The  Church,  then, — either  the  Church  Universal,  or  their 
own  particular  branch  of  it,  — is  regarded  by  many  as 
ezclusive.  Only  those  within  it  are  safe  from  God’s  judg- 
ments ; all  the  rest  are  condemned, — at  least,  are  in  danger 
of  condemnation.  But  what  is  the  Scripture  view  of  it? 
It  is  “ a city  set  on  a hill,”  shining  bright  with  light,  which 
illuminates  the  world.  It  is  as  “ leaven,”  which  is  meant 
insensibly  to  leaven  the  whole  lump.  Or,  as  in  the  text,  it 
is  the  “ salt,”  which  is  to  penetrate  the  whole  mass  with  its 
saving  virtue,  and  keep  the  whole  earth  sweet.  Elsewhere 
our  Lord  uses  the  same  language — “ Ye  are  the  salt  of  the 
earth  ” — “ Ye  are  the  light  of  the  world.”  He  speaks  of 
his  disciples  as  not  existing,  as  not  being  what  they  were, 
for  their  own  salces — as  not  called  to  the  clearer  knowledge  of 
God,  in  order  that  their  salvation  might  be  made  sure, 
while  others  are  left  to  perish — He  speaks  of  their  vocation 
as  something  to  be  fulfilled  towards  the  earth,  towards  the 
world,  towards  those  out  of  the  midst  of  whom  they  had 
been  chosen. 

We  see  then  our  calling,  brethren.  And,  indeed,  the 
love  of  true  Christians,  true  followers  of  Christ,  who  behold 
in  every  fellowman,  especially  if  weak  and  helpless,  desolate 
or  in  pain,  an  object  of  Divine  compassion,  and  therefore  of 
their  own, — quickened  by  the  thought  of  that  great  example 
which  the  Son  of  Man  himself  has  given  us,  in  laying  down 
his  life  for  the  brethren, — has  been  the  great  antidote  to 
human  selfishness,  ever  since  it  was  preached.  A sense  of 
duty,  arising  from  the  great  Christian  principles,  that  “ One 
is  our  Father,  and  all  we  are  brethren,”  has  been  indeed  the 
“salt”  of  humanity.  It  is  this  which  has  kept  men  true 
to  one  another — has  helped  them  to  be  patient,  pitiful,  long- 
suffering — has  strengthened  them  to  be  faithful  even  unto 
death — being  “ merciful,  as  their  Father  in  heaven  is  mer- 
ciful ” — “ subduing  the  flesh” — “ overcoming  the  world” 
— “ laying  down  also  their  lives  for  their  brethren  ”■ — when 
other  motives  would  have  failed  them. 

We  might  have  supposed  that  our  natural  affections 
would  have  been  enough  for  this, — those  family  ties,  which 


Ill 


are,  as  it  were,  the  very  alphabet,  out  of  which  we  spell  our 
higher,  wider,  obligations, — the  words  of  light,  in  which 
God’s  Law  is  written  upon  our  hearts,  that  we  may  know 
what  He  means  when  lie  teaches  us  by  the  lips  of  Jesus  to 
say  “ Our  Father,”  and  bids  us  think  of  Christ  himself  as 
our  Brother.  AVe  might  have  supposed,  I say,  that  these 
ties  which  we  call  natural , but  which  are  really  .w/jmiatural, 
at  once  human  and  divine,  would  have  been  “salt”  sufficient 
to  preserve  humanity  from  becoming  corrupted,  from  crumb- 
ling away  into  the  dust  of  selfishness,  the  mire  of  sensual 
defilement.  Hut  experience  teaches  us  that  it  is  not  so, — 
that  without  a higher,  wider  principle  to  rest  upon,  these 
very  natural  affections  become  drowned  in  selfishness,  and 
yield  no  blessed  fruit  for  God  or  Man.  They  may  save 
indeed  from  the  last  and  lowest  forms  of  degradation,  but 
they  do  not  always  preserve  from  gross  sin;  they  do  not 
urge  to  any  sacrifice  for  the  sake  of  truth,  of  goodness,  of 
what  is  the  common  interest  of  human  kind.  True  Christi- 
anity, therefore,  seeks  to  support  and  strengthen  them,  by 
teaching  us  that  those  human  affections  are  sacred,  for  they 
reveal  to  us  the  Divine.  And  corrupt,  perverted  forms  of 
Christianity  have  sought  to  extinguish  them,  and  to  put  in 
the  place  of  natural  affection,  the  earliest  nurse  of  infant 
virtue,  a desire  to  secure  a blissful  state  after  death,  which 
from  one  point  of  view  is  only  a sublime  kind  of  selfishness, 
though  counterbalanced  in  the  minds  of  true  saints  by  a 
love  of  God,  a love  of  goodness,  whicb  is'  the  breath  of  life 
of  the  pure  in  heart. 

How  different  is  the  teaching  of  the  Gospel ! 

“ If  any  man  come  to  me,  and  hate  not  his  father,  and  mother,  and  wife,  and 
children,  and  brethren,  and  sisters,  he  cannot  be  my  disciple.” 

Yes,  but  it  is  added — “and  his  own  life  also” — or  “his  own 
soul” — for  the  very  same  word  is  used  here  as  in  that  well- 
known  passage, — 

“ What  is  a man  profited,  if  he  shall  gain  the  whole  world,  and  lose  his  own 
soul  ? or  what  shall  a man  give  in  exchange  for  his  sonl  ?” 

or  in  that  other  verse  which  goes  immediately  before — 

“ Whosoever  will  save  his  life — his  soul — shall  lose  it ; and  whosoever  will 
lose  his  life  for  my  sake  shall  find  it.” 

Yes ! we  must  hate  our  own  soul, — our  life,  our  true  life, 
our  eternal  welfare, — as  well  as  father  and  mother,  wife  and 
children,  brothers  and  sisters,  if  we  would  indeed  be  true 
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followers  of  Christ.  The  one  expression  explains  the  other, 
and  shows  that  our  Lord,  in  this  striking  language,  which 
would  fix  itself  upon  the  minds  of  his  hearers,  means  to  say, 
that  our  work  in  life  is  not  to  lay  out  ourselves  for  parents 
or  friends,  no,  nor  yet  for  the  salvation  of  our  own  souls,  but 
simply  to  act  faithfully  and  trustfully  as  God’s  children,  as 
“ sons  and  daughters  of  the  Lord  Almighty” — to  “ seek 
first  the  kingdom  of  God  and  His  righteousness,”  doing  our 
duty,  following  the  truth,  maintaining  the  right, — “and  all 
these  things  shall  be  added  unto  us.” 

The  teaching  then  of  Jesus,  his  teaching  concerning  the 
Father,  his  teaching  concerning  Mankind,  that  all  men  are 
brothers,  because  God  is  their  Father,  has  leavened  the 
world  more  or  less,  since  the  time  when  it  was  first  given  to 
it;  and,  although  often  mixed  with  alien  matters,  even  with 
6ome  doctrines  which  seem  to  contradict,  which  tend  to 
neutralize  it,  it  still  does  leaven  the  world,  still  works 
against  the  heavy  load  of  human  apathy  and  selfishness, 
still  fosters  the  heroism  of  which  the  Cross  is  the  badge, 
whether  consciously  adopted  or  not,  and  which  goes  out 
into  the  waste  places  of  humanity  to  seek  and  to  save  the 
lost.  Christians,  true  Christians,  true  followers  of  Christ  in 
heart  and  in  life,  are  still  the  “salt  of  the  earth”:  their  acts  of 
faithfulness,  their  “ works  of  faith  and  labours  of  love,”  are 
not  only  working  day  by  day,  slowly  it  may  be,  but  surely, 
under  the  Providential  care  'of  God,  for  the  welfare  and 
regeneration  of  the  race,  but  they  make  the  whole  world 
sweet;  they  are  a pledge  of  life  and  hope  for  all;  they  help 
to  manifest  the  Father  to  us ; they  witness  of  the  Love  of 
God  to  all. 

But  what  if  the  Church  of  Christ,  holding  fast  her  out- 
ward forms  of  common  worship,  creeds,  and  sacraments, 
were  to  let  that  sacred  fire  of  love  to  God  and  Man  go  out 
upon  her  altars,  and  to  cherish  instead  of  it  a strict  adherence 
to  orthodox  views,  a strenuous  enforcement  of  articles  of 
faith,  which  “ except  a man  believe  faithfully,  he  cannot  be 
saved”?  What  power  would  She  thus  acquire  to  preserve 
from  moral  and  spiritual  corruption  ? What  indeed  would 
She  be  but  another  form  of  selfishness,  reaching  into  the 
future, — another  evil-worker,  helping  to  separate  God’s 
children  from  each  other? 

No ! wherever  the  spirit  of  Christ  is  dwelling,  — that 
spirit  which  we  have  so  often  set  before  us  in  the  Bible, 
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without  the  slightest  reference  to  orthodoxy  of  creed, — that 
spirit  which  is  described  by  one  apostle  as — 

“ first  pure,  then  peaceable,  gentle,  easy  to  be  entreated,  full  of  mercy  and  good 
fruits,’’ — 

which  fruits  arc  spoken  of  by  another  as — 

" love,  joy,  peace,  longsuffering,  gentleness,  goodness,  faith,  meekness,  tem- 
perance,”— 

there,  we  may  be  sure,  whatever  the  variations  or  defects  in 
creed  may  be — there,  I say,  where  the  spirit  of  Christ  is, 
whether  the  name  of  Christ  is  named  or  not — there  will  be 
also  that  saving,  purifying  effect,  health  and  salvation,  that 
life  of  the  soul,  which  binds  us  altogether  in  one,  which 
casts  out  the  demons  of  pride  and  selfishness,  of  malice  and 
of  hate.  It  is  this  spirit  of  love  which  marks  us  as  God’s 
dear  children,  the  followers  and  disciples  of  Jesus,  far  more 
6urely  than  any  outward  act,  any  formal  profession  of  faitb, 
any  sign  of  the  cross,  made  upon  the  brow  by  priestly  fingers. 
Prophecies  shall  fail,  and  tongues  shall  cease,  and  knowledge 
shall  vanish  away;  and  faith,  though  it  could  remove  moun- 
tains, and  be  formulated  in  the  most  orthodox  terms,  will 
be  nothing  worth,  if  it  work  not  by  love — by  that  charity 
which  “never  faileth,”  which  “suflereth  long  and  is  kind,” 
which  “ seeketh  not  her  own,  is  not  easily  provoked,  thinketh 
no  evil,” — 

“ bearcth  all  things,  believeth  all  things,  hopeth  all  things,  endureth  all  things." 

This  is  the  true  “ salt”  of  the  Church,  which  alone  can 
make  the  Church  the  “ salt  of  the  world.”  And  not  of  the 
Church  only : — for  before  Christ  came,  the  spirit  of  Christ 
was  in  the  world,  and,  lightened  by  the  Living  Word,  men 
were  striving  in  various  places  towards  that  ideal  good, 
which  was  partially  revealed  to  them,  which  was  felt  rather 
than  seen ; and  some,  such  as  Socrates  of  old,  were  the 
“ salt”  in  a measure  of  their  own  generation.  And  still, 
where  the  Gospel  has  not  been  preached,  nor  the  story  of 
the  Crucified  been  told,  the  Spirit,  that  proceedeth  from  the 
Father  and  the  Son,  is  breathing  in  men’s  hearts,  is  drawing 
them  together,  is  quickening  them  with  the  life  of  God. 

If  the  life,  then,  of  the  Church,  has  grown  faint, — if  the 
salt  has  begun  to  lose  its  savour, — we  must  seek  to  restore 
it,  not  by  great  activity  about  outward  forms,  reviving  dis- 
cipline, improving  ritual,  insisting  upon  Church  government, 
fulminating  anathemas,  pronouncing  excommunications,  but 
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by  appealing  to  the  consciences  of  individuals,  and  bringing 
them,  if  possible,  into  contact  with  the  words,  with  the  life 
and  death,  of  its  Head,  the  Great  Pattern  of  Christian  Life, 
the  Divine  Son  of  Man.  “ By  this  shall  all  men  know  that 
ye  are  my  disciples” — not  by  the  correctness  of  your  creed, 
the  apostolicity  of  your  Church  government,  the  gorgeous- 
ness of  your  ceremonial,  the  strictness  and  severity  of  your 
discipline,  but — “ if  ye  have  love  one  to  another.”  Let 
those  who  cannot  worship  with  us  as  fellow-Christians, — 
who  cannot  join  with  us  at  the  Holy  Table,  nor  suffer  us  to 
share  the  same  Feast  of  Love, — who  cannot  even  thank 
God  for  daily  food  in  the  same  room  with  a publican  and 
a sinner, — sever  themselves,  if  needful,  from  us,  and  form 
their  own  small  communion,  within  which,  let  us  hope  and 
believe,  Christian  graces  may  yet  flourish  as  well  as  in  our 
own.  But  let  our  conversation  be  such  as  becometh  the 
Gospel  of  Christ, — those  larger  views  of  Christ's  Gospel, 
which  thank  God  ! we  are  able  to  cherish  within  the  bounds 
of  our  National  Church. 

For,  surely,  if  for  any  the  words  of  the  text  have  a mean- 
ing, “ He  that  hath  ears  to  hear,  let  him  hear,”  they  have 
for  us — for  us,  Christians  of  the  present  day, — more  forcibly 
than  for  any  others  of  human  kind.  Not  to  compare  our- 
selves for  a moment  with  the  heathen,  with  those  whose 
religious  instincts  were  or  are  bewildered  amidst  a crowd  of 
ancestral  superstitions,  which  ft  requires  a special  call  from 
above,  a religious  genius,  to  escape  from, — nor  yet  with 
God’s  ancient  people,  our  own  ancestors  in  the  faith,  who 
wrapt  in  their  dreams  of  self-righteousness,  of  special  Divine 
Favor,  rejected  the  Son  of  Man,  the  beloved  of  the  Father, 
when  he  appeared  among  them  full  of  grace  and  truth,  and 
would  not  have  him  to  be  their  King, — we  are  not  even  to 
be  ranked  on  the  same  level  with  the  Primitive  Christians, 
who  mingled  Judaical  and  heathen  notions  with  the  pure 
doctrines  of  Christianity,  as  they  fell  from  the  Master’s 
lips,  nor  yet  with  their  children  in  the  middle  ages,  who 
corrupted  still  more  the  Gospel  of  the  Grace  of  God  by  their 
traditions,  and  lived  in  times  of  feudal  tyranny,  of  gross 
ignorance,  and  priestly  domination,  before  the  light  of 
Modern  Science  had  broken  forth  upon  the  world.  But  we 
are  Christians  of  the  Nineteenth  Century,  inheriting  at  once 
God’s  rich  gifts  of  the  present  and  all  the  blessings  of  the 
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past.  The  words  of  the  Divine  Teacher,  which  “ are  spirit 
and  are  life,”  have  not  been  laid  up,  like  seed  in  a granary, 
bereft  of  air  and  light  and  moisture.  But  they  have  grown 
and  fructified  in  honest  and  good  hearts,  the  hearts  of  the 
best  and  truest  of  our  kind,  century  after  century.  Great 
and  glorious  is  the  harvest  which  we  now  may  gather  in, 
from  all  the  revelations  which  God  has  made  to  us  of  His 
Power  and  Wisdom  and  Goodness,  whether  in  ancient 
records,  or  in  later  discoveries,  more  especially  those  of  our 
own  time — we  “ the  heirs  of  all  the  ages,”  not  vainglorious, 
not  proud,  but  conscious  of  our  own  littleness  and  yet  of  our 
greatness,  as  trustees  for  humanity,  conscious  that  we  have 
received  much,  and  that,  to  whom  much  is  committed,  of 
them  will  much  be  required. 

We,  then,  are  to  be  the  “salt  of  the  world”;  we  are  to 
live  like  those — 

“ who  know  that  the  Son  of  God  has  come,  and  has  given  us  an  understanding 
that  we  may  know  Him  that  is  True,  and  are  in  Him  that  is  True,  even  in 
His  Son  Jesus  Christ." 

To  he  “ in  Christ”  is  to  be  one  with  Christ,  to  be  one  in 
spirit  with  him,  to  form  part  of  the  same  body  with  him,  as 
children  of  God’s  inner  family  of  sons  and  daughters,  full  of 
faith,  and  truth,  and  purity,  and  love.  “ lie  through  the 
Eternal  Spirit,”  we  are  told,  “ offered  himself  without  spot 
to  God.”  And  we  too,  through  the  same  Spirit,  must — 

“ offer  ourselves  daily  a living  sacrifice,  holy,  acceptable  unto  God,  which  is 
our  reasonable  service.” 

And  what  is  to  be  true  of  us  as  a body  must  be  realized 
in  us  as  individuals.  The  same  Spirit  must  work  in  every 
heart  before  that  conformity  to  the  Divine  Will  can  be  pro- 
duced, which  is  the  only  sacrifice  that  the  Holy  One,  the 
God  of  Love,  can  accept.  And  thank  God  ! that  blessed 
Spirit  of  the  Living  God  has  been  working  in  the  heart  of 
each  of  us,  in  the  hearts  of  all  God’s  children  in  all  ages,  in 
comparative  darkness  or  in  feebler  light,  to  “ will  and  to  do 
of  His  good  pleasure.”  But — 

“ If  the  salt  have  lost  its  savonr,  wherewith  shall  it  he  seasoned  ? It  is 
neither  good  for  the  land  nor  yet  for  the  dunghill,  but  men  cast  it  out.” 

If  wre  have  received  the  full  knowledge  of  God’s  Love,  hut 
have  lived  unfaithfully  to  our  high  privileges,  and  so  the 
Divine  Life  has  died  away  within  us,  wherewith  shall  it 
again  be  quickened?  “If  the  light  within  us  has  become 
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darkness/' — the  clear  bright  light,  that  has  been  vouchsafed 
to  us, — how  great,  how  deep,  will  be  that  darkness  1 

“ He  that  hath  ears  to  hear  let  him  hear.” 

Thanks  be  to  God  ! While  yet  there  is  one  spark  of  Divine 
Love  within  the  soul  of  any  living  man  or  woman,  of  Love 
towards  God,  and  of  Love  towards  Man,  there  still  is  life 
and  hope.  There  is  a “ leaven"  in  that  heart,  however  now 
oppressed  with  sin,  which  has  power  to  leaven  the  whole 
spiritual  being.  There  is  “ salt ” within,  whose  savour  is 
not  yet  spent;  and  the  penitent  cry  may  still  be  heard  in 
Borne  blessed  hour,  “ I will  arise,  and  go  to  my  Father.” 


[No.  12. — Fourth  Series.] 


A SERMON 

PltEACIIED  IN  THE  CATHEDRAL  ClIURCII  OF  ST.  FeTER’s.MaRITZBL'UO, 

On  Sunday  Evening,  November  4,  18GG, 

BY  TIIE 

RIGHT  REVEREND  THE  LORD  BISHOP  OF  NATAL. 


RoM.ix.13-l  8.  As  it  is  written , Jacob  have  I loved,  but  Esau 
have  I hated.  What  shall  we  say  then  ? Is  there  un- 
righteousness with  God?  God  forbid  l For  He  saith  to 
Moses,  ‘ I will  have  mercy  on  whom  I will  have  mercy , and 
I will  have  compassion  on  whom  I will  have  compassion .’ 
So  then  it  is  not  of  him  that  willeth , nor  of  him  that 
runneth,  but  of  God  that  shewtth  mercy.  For  the  Scrip- 
ture saith  unto  Phaorah,  1 Even  for  this  same  purpose  have 
I raised  thee  up,  that  I might  shew  my  poiver  in  thee,  and 
that  my  name  might  be  declared  throughout  all  the  earth? 
Therefore  hath  He  mercy  on  whom  He  will  have  mercy, 
and  whom  He  will  He  hardcnelh. 

I spoke  of  the  first  and  last  of  these  verses  in  the  morning 
as  “ frightful”  in  their  literal  sense,  in  the  sense  in  which 
they  are  most  commonly  understood,  in  the  sense  in  which 
they  have  acquired,  at  all  events,  in  the  minds  of  certain 
dogmatists,  who  have  taken  the  mere  letter,  and  filled  it 
with  their  own  preconceived  notions,  and  so  explained  and 
enforced  it,  that  it  seems  incapable  of  any  other  in  the  minds 
of  many.  Nay,  if  we  ourselves  were  reading  these  words 
for  the  first  time,  in  separation  from  the  context,  and  with 
minds  unprejudiced  by  such  dogmatic  teaching,  we  should 
probably  he  startled  and  shocked — not  to  say,  revolted — by 
them,  from  not  understanding  sufficiently  the  Apostle’s  line 
of  thought  and  argument,  in  this  part  of  his  epistle. 
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" Jacob/'  he  says,  quoting  the  Prophet  of  old,  who  speaks 
in  the  name  of  the  Divine  Being — “ Jacob  have  I loved, 
and  Esau  have  I hated”;  and  the  conclusion  is  drawn  in 
St.  Paul's  own  words — 

“ Therefore  hath  He  mercy  on  whom  He  will,  and  whom  He  will  Hehardeneth.” 

What!  Can  the  Great  Creator,  the  God  of  the  spirits  of 
all  flesh,  their  Supreme  Good,  the  Fountain  of  their  being 
and  its  goal,  can  He  hate  any  one  of  His  creatures — or  even 
love  any  with  a partial,  an  unjust,  aSbction?  Can  it  be 
FI  is  Will  to  have  mercy  only  upon  some?  Does  He  will 
the  death  of  others?  No!  He  wills  not  even  “ the  death 
of  a sinner” — much  less  that  of  the  innocent  and  unborn. 
He  wishes  not  “ that  any  should  perish,  but  that  all  should 
come  to  repentance.”  lie  “ will  have  all  men  to  be  saved, 
and  to  come  to  the  knowledge  of  the  truth.” 

“ As  I live,  saith  the  Lord  God,  I have  no  pleasure  in  the  death  of  the 
wicked,  but  that  the  wicked  turn  from  his  rvay  and  live.” 

Wre  ought  to  speak  of  the  Love  of  God  to  man  with  the 
deepest  reverence  and  awe.  It  is  beyond  our  comprehension, 
indeed  : for  what  is  Man  that  God  should  be  mindful  of 
him — should  “crown  him  with  glory  and  honour,”  as  the 
object  of  his  Creator’s  Love?  And  what  are  we  among 
men — we,  conscious  of  our  many  sins,  of  our  umvorthiness, 
of  our  defilement — that  we  should  be  reckoned  and  dealt 
with  as  children  of  God?  But  yet  that  Love  is  palpable  to 
faith  : it  is  the  ground  of  all  odr  hope  and  consolation,  the 
only  resting-place  of  our  souls.  We  may  be  certain  that 
notions,  which  would  treat  this  Love  of  God  as  a partial 
fondness  for  individuals,  such  as  in  a human  parent  wj 
should  deem  weak  and  foolish,  and,  if  carried  out  in  act, 
unjust  and  cruel, — that  such  notions,  I say,  are  false,  putting 
darkness  for  light.  They  produce  in  some  a not  unnatural 
despair,  and  in  others  presumptuous  hopes  and  pretensions 
which  are  still  more  painful  to  contemplate,  because  more 
dishonouring  to  the  Name  of  God  with  which  they  are 
associated. 

We  may  be  sure,  then,  that  such  notions  are  false,  if  even 
they  had  been  endorsed  by  all  the  saints  and  sages  who  ever 
lived.  They  would  be  false  for  us,  and  w$  should  be  right 
in  rejecting  them.  Nay,  even  if  they  were  confirmed  by 
miracles  or  uttered  in  our  ears  by  some  seemingly  celestial 
voice,  it  would  only  need  a more  robust  faith  to  reject  them 
at  once,  as  blaspheming  the  character  of  our  Creator.  It 
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would  be  a case  to  which  the  words  of  the  Deuterono- 
mist,xiii.l-3,  would  directly  apply: — 

“If  there  arise  among  you  a Prophet,  and  givcth  thee  a sign  or  a wonder, 
and  the  sign  or  wonder  come  to  pass  whereof  he  spake  unto  thee  saying.  Let 
us  go  after  anotiier  God,  whom  thou  hast  not  known,  thou  shalt  not  hearken 
unto  the  words  of  that  Prophet : for  the  Lord  your  God  proveth  you,  to  know 
whether  ye  love  the  Lord  your  God  with  all  your  heart  and  with  all  your  soul.’’ 

To  those,  therefore,  who  would  derive  such  a doctrine  as 
this  from  the  words  before  us,  supposed  by  them  to  be 
Divinely  Infallible,  we  might  reply  at  once,  this  cannot 
possibly  be  true,  since  it  contradicts  at  once  not  only  the  law 
written  on  our  hearts — the  best  affections  of  our  own  nature, 
which  are  witnesses  revealing  faintly  to  us  the  Divine  Per- 
fections— but  also  the  plain  language  of  the  Bible  itself : — 

“ The  Lord  is  loving  unto  every  man,  and  Ilis  tender  mercies  are  over  all 
His  works ; ” 

“ The  grace  of  God  that  bringetli  salvation  unto  all  men  hath  appeared;  ” 

“ Who  is  the  Saviour  of  all  men,  speeially  of  them  that  believe.” 

We,  however,  are  released  from  bondage  to  any  external 
teaching.  No  infallible  book  hangs  like  a chain  upon  our 
souls.  If  these  words  of  St.  Paul  were  incapable  of  any 
other  explanation,  if  they  certainly  uttered  this  doctrine, 
which  seems  to  us  so  profane,  we  should  still  be  able  to  say, 
these  are  the  words  indeed  of  an  inspired  man,  but  they  are 
not  inspired  words:  here  we  have  the  darkness  of  the 
human,  of  the  Jewish,  understanding,  not  the  Light  of 
God’s  Word. 

We  need  not,  however,  suppose  in  this  case  any  darkness 
or  error.  St.  Paul  is  not  speaking  of  election  or  reprobation 
of  souls,  as  some  have  supposed  : but  he  is  explaining,  in 
strong  Oriental  phraseology,  the  place  which  the  Jewish 
nation,  contemplated  as  one  in  their  remote  ancestor,  occu- 
pied in  the  purposes  of  God  for  the  salvation  of  the  whole 
human  race.  Whatever  the  prophet  Malachi  may  have 
meant  in  the  passage  from  which  St.  Paul  is  quoting,  by  the 
use  of  the  words  “ loved  ” and  “ hated/’  yet  these  words 
are  not  used  by  St.  Paul  in  the  text  to  express  any  sentiment 
or  feeling  on  the  part  of  the  Divine  Being  towards  Esau  or 
J acob ; they  are  merely  repeated,  as  apposite  to  the  apostle’s 
argument  in  this  chapter,  as  declaring  that  the  one  was 
chosen  or  preferred,  and  the  other  not,  for  a great  Divine 
purpose — namely,  to  preserve  the  knowledge  of  the  Living 
God  amongst  the  nations  of  the  earth,  and  to  be  the  cradle 
of  that  purer  faith,  that  “ gi’ace  and  truth  ” which  “ came 
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by  Jesus  Christ.”  With  reference  to  the  light  which  we, 
Christians  of  England,  have  received,  it  might  be  said  in 
like  manner,  “ England  has  God  loved,  and  Africa  has  He 
hated.”  Yet  not  all  English  Christians  are  children  of  the 
light,  nor  are  all  African  heathens  accursed : but  those,  who 
have  received  most,  shall  have  most  required  of  them. 

In  the  next  verse  St.  Paul  goes  on  to  argue  with  the 
Jews,  who  thought  of  themselves  as  favorites  of  heaven,  as 
beloved,  chosen,  approved,  beyond  other  men,  for  some  virtue 
inherent  in  them  as  children  of  Abraham.  Their  intense 
nationality  centred  in  the  notion,  that  in  the  person  of  their 
great  forefather  the  love  and  protection  of  Jehovah  had  been 
irrevocably  pledged  to  them.  When  told  that  this  glory 
might  perhaps  depart  from  Israel,  they  exclaimed — at  least, 
the  Apostle  in  their  name  exclaims — 

“ What  shall  we  say  then  ? Is  there  unrighteousness  with  God  ? ” 

“ Will  God  be  unrighteous  ? ” be  thinks  he  hears  them 
saying,  “ Will  He  be  untrue,  unjust,'  unfaithful  to  the  pro- 
mise which  He  has  given  us,  and  in  which  we  have  been 
trusting,  by  casting  us  off,  by  casting  off  any,  still  less  all, 
of  the  people  of  Israel  ?” 

In  fact,  St.  Paul  himself,  though,  in  the  new  light  which 
had  been  granted  to  him,  he  could  not  but  see  that  in  the 
Church  of  the  Living  God  henceforth  there  would  be 
“ neither  Jew  nor  Greek,”  that  the  national  religious  pre- 
eminence of  Israel  was  taken  away,  yet  clung  to  the  notion 
of  its  being  at  some  time  and  in  some  measnre  restored,  as 
he  seems  to  show  when  he  says, — 

“ I say  then,  Have  they  stumbled,  that  they  should  fall — [that  is,  fall  finally 
from  the  Divine  Favor]  1 God  forbid!  ...  If  the  fall  of  them  be  the  riches 
of  the  world,  and  the  diminishing  of  them  the  riches  of  the  Gentiles,  how  much 
more  their  fulness?  ....  For,  if  the  casting  away  of  them  be  the  reconciling 
of  the  world,  what  shall  the  receiving  of  them  be,  but  life  from  the  dead  ? ” 

St.  Paul  was  a Jew  himself,  a “ Hebrew  of  the  Hebrews,” 
and  a man  of  intense  feelings,  among  which  patriotism  was 
not  the  least  strong.  We  may  accept  his  assertions  of  the 
restoration  of  Israel  as  only  meaning  this,  (as  now,  indeed, 
they  are  usually  explained,)  that,  strong  as  th  enatural  pre- 
judice may  have  been  for  centuries  against  the  faith  of 
Christ  in  the  midst  of  the  Jews, — aggravated,  indeed,  by 
the  infamous  conduct,  the  hatred  and  persecutions,  of  too 
many  of  those  who  professed  that  faith, — the  time  will  surely 
come,  is  even  now  come,  when  the  Jewish  mind  will  be  one 
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of  the  strongest,  fairest,  pillars  in  the  Church  of  Christ,  when 
the  vail  shall  be  taken  away,  which  concealed  from  them 
the  features  of  the  Son  of  God. 

But  St.  Paul’s  present  purpose  is  to  show  the  Jew  that 
God  is  not  bound  to  continue  to  Israel  its  preeminence  in 
His  Church.  He  reminds  them  that  in  their  own  Scrip- 
tures, in  the  words  there  ascribed  to  Him  in  the  Book  of 
Exodus,  Jehovah  had  claimed  for  Himself  the  right  of  dis- 
tributing Ilis  own  favours,  of  judging  for  Himself,  in  each 
individual  case,  according  to  the  truth  and  to  the  right — 
that  He  refuses  to  allow  to  anyone  the  right  to  demand  at 
His  hands,  in  the  case  of  any  particular  person  or  nation, 
the  fulfilment  of  a supposed  irreversible  decree,  whether  for 
life  or  for  death.  He  contends,  therefore,  that  long  ago,  in 
the  early  history  of  their  nation,  according  to  their  own  sacred 
traditions,  the  principle  was  laid  down,  to  be  applied  in  all 
their  future  history,  that  the  raising  up  of  one  or  putting 
down  another  is  referable  to  the  Will  of  God  alone — that 
arrangements  of  nations,  of  churches,  of  rulers  and  governed, 
— in  one  word,  that  the  polities  of  the  whole  earth — are  not 
ordered  by  mere  caprice  whether  human  or  divine,  but  are 
guided  by  the  overruling  Will  of  God,  by  a Will  which  is 
one  with  Infinite  Wisdom,  with  Perfect  Love. 

For  this  we  must  always  remember,  in  speaking  of  the 
Divine  Will.  The  will  of  man  is  too  often  mere  caprice, 
and  opposed  to  Reason  and  to  Goodness;  so  that  we  are  apt 
to  think  of  Will  even  in  God  as  something  which  for  want 
of  a better  word — for  words  will  fail  when  speaking  of  Him 
— we  may  call  arbitrary.  And  this  is  just  the  error  of  those 
who  suppose  that  in  such  language  as  this — 

“ I will  have  mercy  on  whom  I will  have  mercy,  and  I will  have  compassion 
on  whom  1 will  have  compassion  ” — 

the  Apostle  is  asserting  for  the  Almighty  the  power  to  act, 
by  the  exercise  of  an  arbitrary  prerogative,  in  choosing 
whom  He  will  save  and  whom  He  will  cast  away.  In  point 
of  fact,  the  whole  tenor  and  object  of  the  Apostle’s  argument 
is  to  do  away  with  this  very  notion  of  an  arbitrary  election 
of  men,  to  be  the  recipients  of  God’s  special  favours  to  the 
exclusion  of  others.  It  was  just  that  which  the  Jew  of  his 
day  relied  on.  He  was  one  of  the  elect,  one  of  God’s  chosen 
people,  and  therefore,  live  as  he  might,  he  was  sure  of  the 
kingdom.  St.  Paul  is  trying,  with  all  possible  arguments, 
to  shatter  this  fond  notion  to  pieces.  He  says,  “ No  ! God 
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Himself,  with  His  own  wise,  just,  unerring  judgment,  will 
pass  a righteous  sentence  upon  all,  whether  Jew  or  Greek, 
Christian  or  Heathen — will  bless  or  chastise,  will  quicken  or 
harden,  as  He  sees  good,  as  He  sees  that  the  case  aud  circum- 
stances require.’'  And  this  was  announced  of  old  when  the 
Prophet  wrote  in  Jehovah’s  name, — 

“ I will  have  mercy  on  whom  I will  have  mercy.” 

“ So  then,”  adds  the  apostle — 

“ it  is  not  of  him  that  willeth,  nor  of  him  that  runneth,  but  of  God  that  sheweth 
mercy.” 

No  desert  of  any  kind,  no  merit,  can  be  pleaded  on  our 
part : no  eager  desire,  no  earnest  effort,  of  ours  can  secure 
the  blessing.  As  the  Apostle  writes  elsewhere,  “ All  things 
are  of  God  ” — of  God  “ that  sheweth  mercy.”  The  creature 
can  merit  nothing  of  the  Creator,  because  all  the  powers  it 
puts  forth  are  gifts : “ of  Thine  own  have  we  given  Thee.” 
The  very  strength,  by  which  we  are  able  to  “ will  ” or 
“ run,”  is  of  God  wTho  “ worketh  in  us  both  to  will  and  to 
do  after  His  good  pleasure.”  And  when  we  have  God’s 
grace,  as  the  10th  Article  says — 

preventing  ns,  that  we  may  have  a good  will,  and  working  with  us,  when  we 
have  that  good  will — 

all  our  willing  and  running,  our  best  and  holiest  works,  fall 
infinitely  short  of  that  pure  ideal,  which  our  own  hearts  set 
before  us  as  the  true  characteristic  of  the  child  of  God. 
Yes ! blessed  he  God  ! it  is  not  our  “ willing  or  running,” 
but  God’s  Eternal  Love,  on  which  our  hopes  are  to  rest. 
We  are  to  come,  as  Jesus  bids  us,  as  children  to  our  Father’s 
footstool,  to  have  our  wants  supplied,  our  sins  forgiven — to 
render  up  our  wills  to  Him,  to  be  conformed  to  His  Will, 
so  that  we  may  he,  not  tools  merely  in  His  hands,  but,  as 
the  Apostle  says,  “ fellowworkers  with  God”;  and  this 
offering  of  ours,  however  unworthy,  if  made  with  a lowly, 
childlike,  spirit,  God  “ that  sheweth  mercy”  will  graciously 
accept,  and  crown  with  His  blessing. 

But  the  Apostle  goes  on  to  say  in  the  text — 

“ For  the  scripture  saith  unto  Pharaoh,  Even  for  this  same  purpose  have  I 
raised  thee  up,  that  I might  shew  my  power  in  thee,  and  that  My  Same  might 
be  declared  throughout  the  whole  earth.” 

That  is,  arguing  still  against  that  fond  conceit  of  the  Jews, 
he  says — “ And  do  not  think  that  your  exaltation  as  a 
nation,  your  distinguished  privileges,  are  any  guarantee  to 
yon  of  such  special  favour  as  you  imagine,  by  which  you  will 


123 


be  screened  from  God’s  anger  as  Jews,  even  though  indulg- 
ing those  very  sins,  which  yon  are  ready  loudly  to  condemn 
in  others.  Your  privileges,  doubtless,  were  given  to  you  as  a 
sign  of  God’s  favour,  of  God’s  special  favour,  but  not  such  as 
this.  You  wrere  meant  to  be  God’s  ministers  of  mercy  to  all 
the  ends  of  the  earth,  that,  while  daily  enjoying  yourselves 
the  blessedness  of  communion  with  the  True  and  Living 
God,  you  might  be  the  dispensers  of  1 1 is  Bounty  and  Good- 
ness to  others.  For  this  cause  God  ‘ raised  you  up  ’ as  a 
nation,  as  lie  once  ' raised  up’  Pharaoh,  and  gave  him 
power,  and  wealth,  and  dignity.  But  you  have  turned  your 
blessings  into  a curse,  as  Pharaoh  did  his  power  before  you. 
And  may  not  your  position  before  God,  at  this  very  moment, 
as  a nation,  be  just  the  same  as  that  of  Pharaoh,  when  the 
judgment  of  God  went  against  him  for  his  obstinacy?  May 
it  not  now  be  said  of  Israel,  as  of  the  king  of  Egypt  of  old, 

‘ For  this  very  thing  I raised  thee  up’ — not,  as  thou  vainly 
thinkest,  for  thine  own  aggrandisement  and  glory,  that 
thou  mightest  do  thine  own  will,  and  work  out  thine  own 
ends,  but — that  even  in  thy  selfwill  and  perverseness  thou 
migl.test  serve  My  purpose  and  work  out  My  end,  thy  deeds 
being  turned  to  My  praise  and  being  made  to  bring  glory  to 
My  Name?” 

It  is  not  meant  that  God  created  Pharaoh  for  this 
express  purpose,  that  by  his  sin  he  might  the  more  effec- 
tually glorify  God.  But,  as  all  power  is  of  God,  and  all  the 
powers  that  be  are  ordained  of  God,  and  are  ‘raised  up’ 
to  be  ministers  of  God,  so  shall  they  work  Ilis  M ill,  whe- 
ther by  obedience  or  disobedience.  They  are  subject  to  the 
control  of  Him  who  reigns  above,  and  thus,  even  when,  like 
Nero,  persecuting,  or,  like  Pharaoh,  stubborn  and  oppressive, 
they  shall  yet  be  made,  in  some  way  or  other,  ministers  of 
God  “ to  do  His  pleasure.” 

“ Has  not  the  potter  power,”  he  asks,  “ over  the  clay,  out  of  the  same  lump 
to  make  one  vessel  for  honour  and  another  for  dishonour  ? ” 

He  is  speaking  of  clay,  still  soft  under  the  potter’s  hand, 
which  can  be  moulded  afresh, — not  of  that  which  has  been 
baked,  and  hardened  into  a fixed  form, — as  appears  from  the 
passage  in  Jeremiah  to  which  he  is  manifestly  referring, 
xviii.3-6  : — 

“ I went  down  to  the  potter’s  house,  and  hehold ! he  wrought  a work  upon 
the  wheels.  And  the  vessel,  that  he  made  of  clay,  was  marred  in  the  hand  of 
the  potter.  So  he  made  it  again  into  another  vessel,  as  it  seemed  good  to  the 
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potter  to  make  it.  Then  the  word  of  the  Lord  came  to  me  saying,  ‘ O House’ 
of  Israel,  cannot  I do  with  you  as  this  potter?  saith  the  Lord.  Behold!  a* 
the  clay  in  the  potter's  hand,  so  are  ye  in  mine  hand,  O House  of  Israel.’  ” 

So,  then,  the  Great  Potter,  when  a vessel  is  marred  in  the 
making, — when  He  sees  that  a people,  a Church,  or  an  indi- 
vidual, will  not  answer  to  the  end  for  which  He  had  fashioned 
it, — will  crush  it  up,  as  it  were,  in  His  Hand,  and  make  it 
into  another  vessel  for  His  use,  as  it  seemeth  good  to  Him 
to  make  it.  He  will  not  cast  it  away  altogether ; but,  if 
He  sees  that  it  will  fail  for  the  high  and  honourable  use  for 
which  He  had  intended  it.  He  will  unmake  it  again  with  a 
stroke,  and  refashion  it, — out  of  the  self-same  lump  making 
another  vessel  for  dishonour,  for  some  lower  use,  which  shall 
answer  His  purpose  still,  and  be  used  in  His  service,  though 
in  another  less  honourable  way. 

In  these  latter  days,  amongst  the  peoples  of  the  earth, 
to  whom  the  truth  of  God  has  come  more  fully  than  to 
others,  the  English,  Dutch,  American,  French,  German, 
which  will  be  vessels  of  honour,  meet  for  the  Master’s  use? 
Who  can  tell?  There  was  a time  when  our  Church  of  Eng- 
land was  foremost  among  the  lovers  of  truth — when  she 
took  a noble  stand,  as  a Protestant  Church,  against  the 
accursed  power  that  would  shut  out  the  light,  would  suppress 
free  thought  and  stifle  enquiry.  What  said  the  Bishop  of 
London  in  a recent  Charge? — 

As  to  free  enquiry,  what  shall  we  do.with  it  ? Shall  we  frown  upon  it, 
denounce  it,  try  to  stifle  it  ? This  will  do  no  good,  even  if  it  be  right.  But, 
after  all,  we  are  Protestants.  We  have  been  accustomed  to  speak  a good  deal 
of  the  right  and  duty  of  private  judgment.  It  was  by  the  exercise  of  this 
right,  and  the  discharge  of  this  duty,  that  our  fathers  freed  their  and  our  souls 
from  Rome’s  time-honoured  falsehoods. 

Yes  ! and  they  exercised  this  right,  as  we  do  now,  in  direct 
opposition  to  the  prevailing  spirit  of  the  age  in  which  they 
lived ; they  did  so,  before  the  Church  in  which  they  minis- 
tered, had  adopted  their  views  and  become  a Protestant 
Church ; they  did  so,  in  the  very  hope  of  liberating  that 
Church  from  the  thraldom  that  oppressed  it.  And  for  a time 
they  succeeded,  and  the  worship  of  our  Church  was  purged 
through  their  agency,  not  off  all,  but  of  much,  that  had  cor- 
rupted the  simplicity  of  the  pure  Gospel  of  Christ.  But 
they  were  overborne,  as  we  know,  and  crushed  by  the  forces 
that  were  brought  to  bear  against  them.  The  power  of  the 
priest  once  more  prevailed ; the  prejudices  of  the  ignorant 
were  roused,  the  fears  of  the  devout ; and  ‘ pious  simplicity,’ 


as  John  Huss  said,  heaped  her  faggot  upon  the  martyr’s 
pile.  And  now  the  struggle  has  come  again.  The  work  of 
Protestantism  was  hut  halt'  done,  when  the  first  Reformation 
ended,  though  done  as  far  the  knowledge  of  the  times 
allowed.  Since  then,  more  light  has  been  given  us  by  which 
to  work;  and  by  us,  or  without  us,  God’s  AVill  must  be 
done  for  the  good  of  Man.  Let  those,  who  will,  return  to 
mediajval  superstitions,  and  acknowledge  the  priest  as  lord 
over  their  consciences.  But  God  grant  that  our  own  Church 
and  Country,  as  a body,  may  still  maintain  the  great  Pro- 
testant principle  of  following  the  Truth,  whithersoever  it, 
as  God’s  Messenger,  may  lead  us — that  the  only  law  laid 
upon  our  children  may  be  to  “speak  the  truth  in  love,”  to 
follow  his  example,  who  lived  to  “ bear  witness  to  tbe  truth” 
and  “ laid  down  his  life  for  his  brethren.”  Then,  in  God’s 
Hand,  shall  our  nation  be  a glorious  agent  for  doing  the 
great  work  for  which  it  has  been  “ raised  up”  in  the  world ; 
and  not  in  judgments,  but  in  streams  of  grace,  God’s 
“power”  shall  be  “shown”  in  the  midst  of  us,  and  Ilis 
“ Name  declared  throughout  the  earth,”  amidst  the  count- 
less “ nations,  and  kindreds,  and  peoples,  and  tongues,”  of 
our  dominion,  upon  which  the  sun  never  sets. 

But,  what  is  true  of  whole  nations,  is  true  also  of  indi- 
viduals. In  each  nation  there  may  be — there  are — such 
individuals,  elect  of  God,  for  His  purposes  towards  their 
fellowmen.  And  theirs,  too,  is  a glorious  privilege,  but  an 
awful  responsibility.  For  them,  too,  the  Apostle’s  words 
have  a solemn  meaning — 

“ Therefore  He  will  have  mercy  on  whom  He  will,  and  whom  He  will  He 
hardeneth.” 

Not  by  any  mere  arbitrary  proceeding,  but  by  an  unernng 
law  of  righteousness,  will  this  blessing  or  this  judgment  go 
forth.  VY  here  He  sees  a faithful,  humble  soul,  following  the 
light  already  given,  continuing  patiently  in  well-doing, 
according  to  the  grace  already  bestowed,  there  He  ‘ wills’  to 
pour  out  His  mercy;  and  His  hand  will  not  be  stayed, 
because  that  man  is  a heathen,  nor  hastened,  because  he  is 
a Jew  or  a Christian.  And  when,  on  the  other  hand,  He  sees, 
as  He  alone  can  see,  that  men  are  not  true-hearted,  that 
they  do  not  walk  in  the  light,  that  they  “ love  the  darkness 
rather  than  the  light  because  their  deeds  are  evil,”  then  He 
wills  to  pour  out  His  judgment.  And  what  will  the  mercy 
be  ? Increase  of  grace  to  those  that  use  grace,  the  softening 
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and  subduing,  the  cleansing  and  purifying  of  the  heart, 
while  it  grows  in  the  tempers  of  the  children  of  God.  And 
what  will  the  judgment  be?  The  loss  of  that  grace  already 
received,  the  hardening  and  deadening  of  the  heart,  which 
is  the  natural  and  necessary  consecpience  of  indulged  evil, 
just  as  the  growth  in  grace  is  the  natural  and  necessary 
consequence  of  disobedience. 

There  are  laws  of  the  moral  world  as  sure  and  certain  as 
those  of  the  physical — perhaps,  more  so;  for  these  latter 
might  be  changed,  as  we  conceive,  by  the  mere  arbitrary 
word  of  the  Creator,  whereas  He  cannot  change  the  laws  of 
the  moral  and  spiritual  world  ; they  are  settled  for  ever,  and 
have  their  roots  lying  deep  and  fixed  in  the  very  Being  of 
God  Himself.  God  cannot  make  evil  to  be  good,  or  good 
evil;  nor  can  He  change  that  law  of  moral  being,  that 
every  act  of  wilful  sin  must  be  followed  with  death  in  some 
form  or  other — with  a blunting  of  the  conscience,  a darken- 
ing of  the  light  within,  a falling  off  of  the  spiritual  powers, 
a hardening  of  the  heart.  The  law  which  holds  the  planets 
in  their  courses,  and  makes  the  stone  to  tend  towards  the 
earth’s  centre,  is  not  so  sure  as  the  law  of  the  spiritual 
world,  that  light  and  life  shall  flow  from  God’s  Presence 
npon  those  who  cleave  to  the  right,  the  true,  and  the  good, 
or  that  misery,  and  a depressing  sense  of  shame  and  guilt, 
the  sense  of  spiritual  sickness  and  death,  shall  weigh  down 
the  heart  after  each  act  of  wilful  conscious  evil. 

In  any  particular  case,  we  may  ascribe  the  consequences 
either  to  the  man  himself,  who  puts  himself  by  his  act  under 
the  operation  of  these  laws,  or  to  the  Source  from  which  the 
laws  themselves  have  emanated,  the  Power  by  which  they 
are  sustained  in  being.  We  may  say  of  a drunkard  that  he 
has  brought  wretchedness  upon  his  heart  and  home,  that  he 
has  brought  a premature  death  upon  himself  by  the  indul- 
gence of  his  vice;  or  we  may  say  that  God  has  so  punished 
his  sin — since  it  is  by  the  operation  of  those  laws,  which 
God  maintains  and  which  the  man  has  broken,  that  all  this 
evil  has  come  upon  him. 

It  does  not  follow  that  there  are  no  other  remedial 
measures  possible,  however  painful — no  other  laws  and  pro- 
cesses of  the  spiritual  world,  which  God  who  “ sheweth 
mercy”  may  bring  into  operation,  in  this  world  or  in  the 
next,  to  recover  and  restore  his  child  from  the  power  of  evil. 
But  the  lesson  we  have  specially  to  learn  from  the  text 
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before  us  is  this — that  such  spiritual  loss  docs  follow  in- 
evitably every  act  of  wilful  sin.  There  is,  indeed,  that 
within  us  which  tells  us,  as  plainly  as  the  Bible  tells  us, 
that  ‘ the  wages  of  sin  is  death/  that  ‘ he  that  soweth  to  the 
flesh  shall  of  the  flesh  reap  corruption.’  And  there  is  some- 
thing, too,  which  tells  us  that  to  do  the  Will  of  God  is  life, 
such  life  as  spirits  need  and  long  for, — the  life  Eternal, 
which  comes  from  knowing  Him  more  truly,  from  whom  all 
Light  and  Life  arc  flowing. 

But  it  is  a great  thing  to  realize  the  certainty  of  those 
laws  of  God,  which  are  the  expression  of  God’s  A\  ill,  who  is 
perfectly  Wise,  Just,  lioly,  Loving.  And,  perhaps,  the 
discoveries  of  the  present  day  in  the  natural  world  are 
meant,  among  other  uses,  to  help  us  to  do  this  more  per- 
fectly. For,  even  if  we  had  not  the  Bible  to  teach  us, — 
wherein  we  find  the  utterances  of  men’s  hearts  in  other 
days,  breathed  into  by  the  Spirit  of  God,  and  answering  to 
that  which  we  feel  within  ourselves,  breathed  by  the  one 
and  selfsame  Spirit — yet  . the  contemplation  of  the  works  ol 
God  show  us  an  Order  also  in  His  Universe,  a steady  con- 
stant sequence  of  cause  and  effect,  the  permanence  of  fixed 
laws,  from  the  very  first  age  of  the  world’s  existence  until 
now.  As  I have  written  elsewhere, — 

Those,  who  first  begin  to  study  the  formation  of  the  Earth’s  crust,  may  be 
led,  as  many  have  been,  to  imagine  that  only  by  wild,  irregular,  convulsive 
efforts,  unlike  any  which  we  now  see  in  nature,  the  rocks  were  made,  and  the 
mountains  raised,  and  the  valleys  sunk.  They  may  fancy  that  such  immense 
results  as  these  could  only  have  been  brought  about  by  a succession  of  violent 
earthquakes,  or  by  mighty  volcanic  action,  such  as  might  speak  indeed  of 
Power  and  Wisdom,  of  a Will  working  all  things  to  an  end,  but  would  leave 
upon  the  mind  a painful  bewildering  sense  of  disorder,  confusion,  insecurity. 

But  True  Science  teaches  us  otherwise.  It  tells  us  that  there  is,  indeed,  a 
Living  Ruler  of  the  Universe,  who  has  made  His  actual  Presence  felt,  and 
shewn  forth  His  Might  and  Wisdom,  in  calling  into  existence,  from  time  to 
time,  whether  by  some  law  of  gradual  development  or  otherwise,  new  races  of 
living  creatures,  differing  in  size  and  form  and  character,  to  fill  up  their  part 
in  His  stupendous  whole.  But  it  tells  us  also  that  all  things  arc  under  Law — 
that  even  the  volcano  and  -the  earthquake,  the  hurricane  and  thunderstorm,  arc- 
all  under  Law  to  God,  are  all  governed  by  laws  such  as  we  ourselves  can  turn 
to  account  for  a thousand  daily  uses,  when  we  bend  the  giant  Steam  to  do  our 
work  by  land  or  by  sea,  and  bid  the  Lightning  carry  our  messages.  It  teaches 
us  also  that  far  greater  results  than  these,  which  have  been  brought  about  by 
the  sudden  violent  action  of  fire  and  flood,  have  been  produced  by  the  slow 
long-continued  operation  of  God’s  laws,  ceaselessly  working  with  unwavering, 
unfailing  certainty. 

In  one  word,  it  makes  us  sure  that  all  things  are  ruled  by  Law  and  Order, 
under  the  government  of  God,  in  the  natural  world ; and  why  not  also,  undci 
the  same  Divine  government,  in  the  moral  and  spiritual  world  ! O surely,  we 
arc  thus  made  to  feel  that,  if  we  break  God's  order  or  lt-ad  others  to  break  it, 
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by  acts  of  siu  and  Ueshly  self-indulgence,  we  shall  certainly  reap  the  fruit  of 
our  doings — that  the  results  of  our  actions,  whether  good  or  evil,  will  each 
answer  to  its  kind,  whether  completed  by  some  sudden  stroke  at  once,  or  long 
delayed,  to  be  brought  about,  after  a great  lapse  of  time,  by  the  same  never- 
changing,  Eternal  Laws. 

“ Some  men’s  sins  are  open  beforehand,  leading  the  way  to  judgment,  and 
others  they  follow  after.  Likewise  also  the  good  deeds  of  some  are  manifest 
beforehand,  and  they  which  are  otherwise  cannot  be  hid.” 

This  thought  makes  us  feel  safe  and  happy  under  the 
government  of  God.  It  would  be  a dreadful  world  to  live 
in,  if  we  could  be  left  alone  in  sin — if  sin  did  not  find  us  out 
with  judgment, — if  we  were  not  sure  of  this,  that  things  do 
not  go  at  random,  by  caprice  and  arbitrary  choice,  under 
God’s  government,  but  by  fixed,  unerring,  immutable  laws, 
the  laws  of  truth  and  righteousness,  administered  not  by 
mere  Sovereign  Authority,  but  by  Fatherly  Love.  When- 
ever we  have  incurred — feel  that  we  have  incurred — the 
penalty  of  transgressing  them,  let  us  thank  God  that  our 
heart  reproaches  us,  that  it  is  still  not  hardened,  that  it  is 
still  the  heart  of  a child,  and  let  us  meekly  submit  to  the 
rod  and  say,  “ Though  He  stay  me,  yet  will  I trust  in  Him.” 
At  the  centre  of  the  Universe  there  sits — not  a Deaf,  Blind, 
Heartless,  Fate — there  sits  our  Father. 
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